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EDITORIAL

A Happy and Peaceful New Year to our readers! This months SAHAR comes
to you on the last day of the bloody year 2009, with profound wishes and solemn
prayers for peace and harmoney for the Pashtuns and all human beings. As our
region drifts along the tides of uncertainty and as the mayhem created by the non-
state actors is turning into a deluge, the new Obama Af-Pak strategy is emerging as
a set of new ideals which can bring back the situation to normalcy and join the
scattered and crumbling imperatives of national interests, national security,
ideological goals and economic prosperity into a holistic approach of regional

cooperation and economic growth.

For both Afghanistan and Pakistan, the topmost on the foreign policy priorities
is how to interact with the non-state actors. The non-state actors who are largely
foreign and local militants and insurgents pose grave threats to the stability of both
the countries. They are concentrated on both sides of the Durand Line and are freely
operating in both Afghanistan and Pakistan. Due to their terrorist activities a big
chunk of national budget of both the countries is spent on national security. So far,
both the countries have failed to provide the desired security to their citizens and the
situation is deteriorating day by day. The national security plans have largely failed

so both the countries must aim at Joint Security Strategies.

Joint Security Strategies requires both the countries to involve their armies in
cross-border operations. Instead of of posting the armies at the borders or fencing
the Durand Line both the counties can opt for sharing intelligence and help each
other in targeting the militants in their respective countries. Calculating the spell over
prior to such operations, both the countries can start targeting the militant hideouts
by multi-pronged encircling operations in addition to taking help from drone and
satellite technology. After clearing the areas, the military should help evolve local
policing or the traditional tribal defense mechanism and build infrastructure to

rehabilitate the displaced population.

Thus the national security plans need to be revised and foreign policies
imperatives constructed on common grounds. This would not be an easy task as
both the counties share many bones of contention.In Pakistan, the concerns of the
army should be addressed as Pakistan army has been the dominant stakeholder in

the affair of the state . Pakistan army sees India as its traditional arch rival and is




critical of the growing Indian influence in Afghanistan, thus without neutralizing the
Indian factor, Pakistan army would not be able to concede to the joint military

operations.

The Af-Pak model must aim at regional cooperation and economic prosperity.
Both the countries can share their experiences in the field of security, democracy,
pluralism, cultural and linguistic regional identities, the problems of rehabilitating the
displaced population, developing infrastructure and so on. The transit routes should
be developed for broader economic partnership. Pushtun, as federating unit in
Pakistan, need to be involved as major stakeholder in the foreign policy formation
vis-a-vis Afghanistan. The Pushtuns of NWFP and Baluchistan should act as
ambassadors for peace to convince the Afghan population that Pakistan is sincere to
compensate the wrongdoings of the dictatorial regimes of its past. We at SAHAR
invite our readers to reflect on these issues and share with us their views in the form
of articlres, letters, which will be shared with our wide community of readers through
SAHAR.

In the meanwhile we offer you a few excellent articles on important issues
which will help us all understand the far-reaching effects of the current situation and
the way out. First up is the excellent piece by AQ Wazirzada ‘Crisis in Pukhtunkhwa
and the Way Out’; an excellent analysis of the deeper political issues with valid and
practical recommendations. The article ‘Notions of Religiosity in Pashtuns’ is a good
effort which questions the stereotype of Pashtun religious conservatism. The piece
by Gene Stoltzfus ‘Peacemaking in Pukhtoon Country ‘ is an excellent endeavour
and offers a different perspective by someone who sees our issues from afar. The
compilation of various Pashtun musical instruements must bring a few nostalgic
memories to many of us. Finally the review by Samar Esapzai of the award winning
documentary on Bacha Khan, “The Frontier Gandhi — Badshah Khan, A Torch For
Peace” by writer and filmmaker Teri Mcluhan’ must be an interesting read for all
those who haven’t watched the movie. In the ‘Emerging Pashtun Talent’ this month
we have included the Budding Pashtun poet Nawaz Khan. The usual poetry is also
there for those of us with interest in the Pashtun poetry. Your valued feedback will

be awaited. Happy Reading.

Editor in Chief, Azra Nafees

editorsahar@gmail.com




LETTERS TO THE EDITOR

We feel extremely grateful to the readers who send in their comments and
valuable suggestions. We look forward to your valued comments and reviews to
make this magazine a quality publication. Following are excerpts from some of the
emails that we received as feedback on the November 2009 issue. We would
appreciate if your comments focus more on the selection and quality of articles as

well as participate in the debate that the selected articles intend to generate.
Earl Martin, Harrisonburg, Virginia, US

A Pashtun friend forwarded the current issue of SAHAR to us and | found the
magazine quite appealing. The format is attractive and invitational and the content
of the articles and poetry | read was quite stimulating. I'm an American who has
often felt deep grief about the foreign policy and involvements of the United States
abroad. As a pacifist, | lived five years in Vietnam during the U.S. intervention there
and | worked in relief and peace advocacy among the farmers who were dislocated

by that cruel war.

| have been impressed over the years by the power of nonviolent movements in
establishing realities on the ground which confound the aims of imperial or
dominating military powers. In that light, | am curious whether your magazine has
featured a discussion concerning the legacy of Badshah Khan and other nonviolent

Pashtun strategists and activists.

Among the few Pashtun friends I've been able to meet in my life, | have consistently
been impressed with their intelligence and deeply human qualities. Thank you,

SAHAR, for helping us better understand this amazing people.
Peace,
Arshad Durrani, Peshawar, Pakistan

It is good to have a platform for ideas,debate and comments: Some points that |

think our writers and thinkers must not loose focus of are:-

a. The present afghan resistance to foreign occupation and its longterm

implications should not be lost under the label of 'talibanisation'.




b. While the Afghan pukhtun fights the invader,those endowed
intellectually must see through the haze,and show the way towards an
enlightened and brighter future,where the inhabitants call the shots-
NOT imperialistic powers and their lackeys in their neighbourhood and

the region.No more pukhtun blood for proxy wars.

C. Stalwarts like Abdul Ghaffar Khan and their philosophies should be
revisited to find relevance to the present and youth motivated to chart

their destinies.

d. The value of knowledge,truth and justice in the society must be upheld
as supreme.
e. Education system,with mother tongue as an essential element,needs

serious work.
f. The numerous 'tolanas' at village level need to be encouraged.

g. If Pukhtuns really want to lead an egalitarian movement, they must not
present ethnicity as a goal. We have seen religion,destroying peace in
the region. Ethnicity would mean further shrnking of human intellect

and repel non-pukhtuns living in this land for centuries.

| am not suggesting that these are easy steps .The road is long.lt will only be

possible if we take the first step
Royce Wiles, Kabul, Afghanistan

| would appreciate receiving notice of new issues of your periodical “Sahar : The
Voice of Pashtuns”. So far | have only the August 2009 edition, if there are PDFs of

the other issues | would like to include them in our reference library here in Kabul.
Daniel Borgstrom, Berklay, California

| have been reading the November issue of ‘SAHAR-The Voice of Pashtuns’ . | found
the articles written by Pashtuns speaking for themselves, giving their own analysis of
the situation in Afghanistan and Pakistan extremely interesting and insightful. Those
are the viewpoints that we Americans and other westerners need to read and

consider.




Section 1 : History, Geo-Politics & Current Affairs

CRISES IN PUKHTUNKHWA AND THE WAY OUT

A O Wazirzada

What has happened in Pukhtunkhwa after the Soviet invasion of Afghanistan
is well known to everyone. Today, the Pashtun lands are considered one of the most
dangerous in the world. Life...... ordinary life as such has come to a halt. There is
death and destruction everywhere; extremist ideas are common, the Pashtuns are
split amongst themselves; there is generally a lot of confusion on what is happening
to the Pashtuns, who is responsible for it and what is the best solution out of this

crises. | will try to answer these questions.....
What is happening to the Pashtuns?

The Pashtuns today are in a turmoil. They have no friends and a lot of
enemies. Extremist ideas have taken grip of the Pashtun society. What you see
today in Pashtun lands is the worst possible manifestation of what is happening in
the Muslim societies all over the world. From Middle East to Indonesia the Muslims

are suffering and innocents are dying everywhere.

More disturbing than the death of the innocents is the death of conscious of
the Muslim society as a whole; the surrendering of a nation’s values; the servitude to
whoever is high and mighty; the relentless exploitation of human and material
resources by the few; the slide towards fundamentalism and extremism in religion;
the lack of a fair and moral justice system; the absence of tolerance and
accommodation and the lack of willpower to improve one’s predicament. These are
the grave sins which can inflict the society with the worst possible harm and can
make it very weak. When this happens; as is the case of the Muslims in the present
era; others take advantage of the weakness as the law of the jungle; might is right;

still prevails in this world.

Coming back to the Pashtuns...It must be noted that there has been centuries

of poverty, neglect and illiteracy in Pukhtunkhwa. The society was and still is




backward in every sphere of human development. This was and is an ideal ground
for nurturing extremism; especially religious extremism. To make the situation worse
there was the Soviet invasion of Afghanistan in 1979... that unfortunately led to the
introduction of Wahabi and Salafi ideas in Pukhtunkhwa. So, it can be said that the
ideal conditions for the fertilization and growth of extremist religious ideas were
already there and the incident of the Soviet invasion gave an opportunity to the

extremist form of Islam to use these conditions as its breeding grounds.

So what ensued was that the Pashtuns who were predominantly Hanafi
Muslims; and that are historically considered to be moderate and progressive started
being affected by Islamic fundamentalist movements; Wahabi and Salafi ideas from
Saudi Arabia and the Deobandi ideas that have originated from India. This in

combination with the poverty, illiteracy and neglect has become a lethal combination.

On top of all this there have been political crises in the Pashtun lands. There
is lack of cohesion among the political forces and the political parties have never

worked for improving the quality of life of the common man. You would agree with

me that nothing good can come out of something that is inherently decadent.
Just as unhygienic conditions will always give rise to disease; similarly
corruption, manipulation, exploitation and prosecut ion of the poor and

illiterate masses by a few individuals and families who have always had the
ultimate control of the fate of these individuals a nd have always denied them
their basic human rights can only lead to strengthe ning the reactionary and

extremist forces in the society.

In addition to the prevalent ills in the region in question there have been major
foreign interventions both military and ideological. The present crises has worsened
after the US invasion of Afghanistan. Unfortunately, this has led to labeling all
Pashtuns as Taliban and Al Qaida by the Western media. In Afghanistan; a Pashtun
majority country, the Pashtun power base has been shattered by the coalition, they
have been denied their rightful share in the government. Feeling isolated and
abandoned the populace will seek comfort in religion. Unfortunately, the guidance
that they get is from a theological structure of mainly illiterate Mullahs; large numbers
of whom are presently influenced by some retrogressive philosophies in Islam,
purely because they are not exposed to a wider debate and a broad spectrum of

literature on Islam.




Who is Responsible?

| would start here by explaining what is wrong with the Muslim Ummah as a
whole. There is the argument that Islam is a personal Religion and Politics and State
should be kept separate. The adherents of this point of view cite the numerous
upheavals, revolts and genocides committed in the name of Islam and the disastrous
effect it has had on the Muslims. They say that Islam is a message of peace and
love and should not be mixed with politics and the affairs of the state. The current
intellectual impotence of the Muslim Ummah and the failures of numerous States
advocating Islam as their system of governments stand testimony to this point of
view. Even after 1400 years the Muslim scholars have not been able to have a

general consensus on this issue.

The crises facing the Muslims are basically of an intellectual nature. The
intellectual depravity created by lack of broader dialogue on religious matters
amongst the Muslims led to the stagnation in evolutionary thought. The best of
religions and ideologies have suffered the same demise. Good examples are;
Zoarastanism, Judism, Christianity and Marixt Socialism. There is no need for the
external forces to trigger a downfall. It is only matter of time when the system is
eaten up from within and it just needs a minor push for it to collapse. Same is true for
human civilizations throughout history; they implode due to their own weaknesses
before any external power dares to wipe them out. The Islamic Empire was one such

Civilization.

The Pashtuns have very unigue positive attributes. A Pashtun is born free and
his life quest is to remain free. Love of freedom is a sentiment that is very precious to
the Pashtuns and is rooted in the Pashtun psyche and culture. This fact has been
confirmed by many historians The religious extremists have taken advantage of this
sense of liberty and other attributes like sincerity, friendship, hospitality, innocence,
emotionality, purity of conduct strong character, sacrifice etc to propagate their
dangerous ideologies. llliteracy and poverty have contributed to this and this in
combination has given rise to the Taliban brand of Pashtuns which has proved
detrimental to Pukhtunkhwa. Today, the whole region is engulfed in terrorism. The

majority of the Pashtuns may not agree with the Taliban version of Islam but find




themselves a hostage to it. Even secular political party like the ANP has succumbed
to it.

So, therefore we the Pashtuns have to assume respon  sibility of our
predicament and of our future. We should stop blami ng external forces. The
foreign powers have their interests...as they work fo r the interests of their own
people. We have to realize what is wrong with us as Muslims and as Pashtuns,
as a Culture and as a Society and how can be learn from the errors and

blunders of the past.

The Pashtuns today stand at crossroads. At best there is confusion in the
approach that needs to be followed. The easiest approach is to blame someone.
Albeit, some blame does fall on each and every of the actors of the Afghan - USSR
war; blaming others only and not taking responsibility for one owns faults, errors and
mistakes will be a blunder and cannot be beneficial for the Pushtun cause.

| am happy that the present US government has put it on record that the US
takes responsibility for supporting the Mujahiddin Jihad that has somehow worked
as a double edged weapon for the people of Afghanistan. Mrs Clinton has clearly
accepted that the US activities during the Afghan war with USSR and subsequent
absenteeism of the US from the region immediately after the war is responsible for
the escalation to extremism and the resentment against the US in the region. A
similar acceptance of responsibility from the Pakistani government and the
establishment; of which the Military and the intelligence agencies are a part of; will
help in a long way to appease the Pashtuns. It is a fact that the Pakistani
government has increasingly utilized the help and support of religious extremist
elements as proxies in the Afghan war with USSR, in support of the insurgencies
against the Indian government in East Punjab and in occupied Kashmir. One good
thing that came out of it was the withdrawal of the Soviet forces from Afghanistan;
but during the process the Pakistani government has been supporting, arming and
financing unscrupulous elements; mainly religious extremist, mercenaries and
opportunist that would be sold out to the highest bidder and have no morals
whatsoever. Agreed the Pashtuns have suffered immensely in the process and are

still bearing the brunt of the ill consequences of ISI's adventurism.

That said; criticism of others without accepting one's own role and focusing on

one’s own weaknesses cannot help the Pashtuns to come out of this crises. Today,




the Pashtuns have very few or no friends. The recent movement for autonomy in
Baluchistan has pitched the Baluchis against their Pashtun brethren with whom they
have lived in peace forever. This is a dangerous situation and the Pashtuns need to
focus to recover themselves from the prevalent explosive situation. The MQM in
Karachi openly expressed their opposition to allowing the Swat IDPs in Karachi.
Armed gangs have been going around on a killing spree against the Pashtuns in
Karachi....surprise fires have gutted a number of Pashtun shanty town in Karachi. It
is said that all the ethnic groups in Karachi have militant groups that are armed to the
teeth. God forbid; a spark can lead to a bloodbath. Here maybe as a matter of
convenience the Punjabi groups are united with the Pashtuns against the MQM. The
largest urban group of the Pashtuns (about 6 million) are in Karachi. We need to

interact with the MQM to ameliorate the current situation.

Now, coming to the Punjab. The Punjab has always dominated the armed
services and the civil government. The Pashtuns have always found themselves less
represented in the public sector mainly because of lack of education in the Pashtun
regions; however, they are well represented in the Military. When we blame the
Pakistani Military we have to accept that the whole of the military rank and file of
which the Pashtuns are an integral part of cannot be blamed. The Army itself is now
suffering for the works of its minority group the ISI. The Punjabi clique in the
government; civil or military has been very proficient in keeping most of the coveted
positions in their control at the expense of other ethnic groups; but their main rivals
and competitors have been the Urdu speaking 'Muhajirs’ and to a lesser extent the
Pashtuns who have never been seen as a major rival. This situation may not
necessarily signify a conspiracy against the Pashtuns; it only shows that the
Punjabis are very strongly clan conscious and consider it their duty to help their own
in service; while the Pashtuns are somehow not as cohesive. You may blame the
Punjabi dominated Military in not being sensitive to the Pashtun; and due to their
ignorance of the Pashtun culture they have mismanaged the entire problem,
however, blaming them for everything that has gone wrong with the Pashtuns so far
will not be the right approach and not be fair; considering that the Pashtuns have a

tradition of being fair.

Coming to Afghanistan...The Pashtuns, thanks to the activities of the Taliban
and trigger happy Pashtun Warlords, are hated by the ethnic Tajiks, not trusted by

the Uzbeks and again hated by the Hazaras and Nuristanis. This situation is not




healthy for Pashtuns at all. Just as we are conscious of the excesses committed to
us we need to be aware of the excesses committed by us. Now is the time to bury

the hatchet and show an olive branch to all the neighbors of Paktunkhwa.
How Can Pashtuns Come Out of this?

The current crises in Pukhtunkwa has been worsened by both Afghanistan
and Pakistan governments mismanaging the Pashtun issues. The Pashtuns need to
stand up and take charge of the issues facing them. They do not need foreign forces
to come and resolve the situation their way. It will not help us to cry over spilt milk; it
will not help us to blame others, it will not help us not to accept our own flaws; it will
not help us to isolate ourselves from the West. If we have learnt anything from the
past we should shed our intolerance and fatalism and open our minds to progressive
and sustainable ideas; as this is the only way to guarantee a bright future for our
progeny. The Pashtuns seems to have been left behind in every field of human
progress. They need to reinvent themselves and become compatible with the world.

Now is the time to put the past aside and look at the future.

Today, the Pukhunkhwa is attracting extremists from all over the world.
Whoever these people are, the Pashtuns need to be well aware of these
mercenaries and misguided people amongst them. We should no longer be
influenced and wooed by the extremist Wahabi and Salafi cult. They are giving a bad
name to the Pashtuns and bad name to Sunni Muslims. Ignorance, poverty and
isolation that breeds retogression are the Pashtun's biggest enemies. We need to be
progressive and open to new ideas that can bring the Pashtuns out of their isolation

and instep with the world.

The Pashtuns need to shun obscurantism and Islamic extremism on both
sides of the border. We need a broader dialogue on religion and shun the narrow
interpretation of the Quranic verses by the Taliban and our Wahabi and Deobandi
influenced clergy. It will involve mass education and can be undertaken with the help

of media. Well educated Pashtuns need to actively contribute to this endeavor.

The Pashtuns had always been moderate Muslims who have very strong
historical and cultural traditions. The Pashtun areas have only recently drifted
towards radicalism due to some local factors and some external interventions.

Specifically, poverty, illiteracy and lack of development have pushed the Pashtuns in




isolation and neglect. This has perpetuated fatalistic and obscurantist ideas. The
only way that can bring a meaningful and a lasting change in the life of the poor
people of Pakistan and Afghanistan in general and the Pashtuns in particular is
education. Mass and targeted education; especially education of the Pashtun
Women; who form 50% of the Pashtun Population; from the village level should be

on the highest priority for any permanent solution to the current crises.

Then there is the political dimension of the crises. The US and its allies upset
the political applecart in Afghanistan when it conquered the country. Further the US
has wrongly labeled all Pushtuns as Talibans and further wrongly labeled all Taliban
as Al Qaida. This is counter productive for the objectives of the US or its allies and
has further led to problems in the Pashtun areas of Pakistan. The Pashtuns have lost
their power base and there can be no lasting peace in that country till the Pashtuns
have a political comeback and claim back their rightful position in the power corridors
of that country. In Afghanistan the Tajik/Uzbek dominated government will never give
a fair deal to the traditional Pashtuns. Again our intelligentsia and academicians

need to speak and write about this anomaly at every forum and in all forms of media.

It is unfortunate that the coalition has decided to send another 40,000 troops
to Afghanistan. This is ill conceived as the military approach is not a solution for
anything. No further build up of foreign military is going to resolve the current
worsening situation in Afghanistan. The Pakistani Army can never occupy the tribal
areas till they win the hearts and minds of the Pashtuns and let them rule in their
areas. Therefore, it is important to that the coalition (including the government o
Pakistan) have a comprehensive holistic strategy rather than flexing their muscles
from time to time and not knowing who is the enemy, where is the enemy, how or

what is the best way to tackle the enemy.

For Afghanistan capacity building; that is building the capacity of the Afghan
Armed forces is the key approach out of this quagmire. A word of advice for the
Coalition and the Pakistan Military is that they should guard against using the words
'Winning' or 'Defeating’ while referring to the military interventions in Afghanistan and
the Tribal leaders. This is very harmful and will only help the enemy...the radicalized
and Wahabist who will use this to incite the masses. The Pashtun 'Ghairat' has been
grossly underestimated by the outsiders. This includes the people from non Pastun

provinces in Pakistan...who while living in close proximity with there brethren have




failed to understand the Pashtun psychology. Unfortunately, this is one thing that the
best of the Coalition advisors and strategist are really missing out on....the use of

right language in Afghanistan.

The US and its allies and the Russian have a moral duty to build what they
have systematically destroyed. More funds need to be available for social and
institutional development. Money needs to be spent on health, education and infra
structure development. The aim should be to help in the development of an educated
and progressive Afghan nation and Pukhtunkhwa. This is the best rebuttal and the

best defense against retrogressive and obscurantist ideas.

Politically, the Pashtuns need to be strong and men  d their fences with
their neighbors. We should not base the future plan ning for the Pashtuns on
resentment for other nationalities living amongst u s and around us. We need
to put all the resentment behind us and focus on ou r own weaknesses that led
us to the present disaster and plan the future of t  he Nation with a new slate in

peace and harmony with all our provincial neighbors

1. We need to have a workable relationship with the Punjabis even if the

past experience has been bitter

2. We need to mend our relationship with MQM. This has to be done on

the political level.

3. We need to find a way out for the crises in Baluchistan; again we need

to look for a political solution

This is the way forward...it is not complacency...it is political expediency.
There is no way the Pashtuns can live peacefully in their geographical environment
by continuing to fester their grudges, biases and prejudices with our neighbors.
Maturity demands that while we have a pragmatic view of our interests; it has to be

done in conformity with the interest of the neighbors of Pukhtunkhwa.

The writer is a journalist by profession and holds a Degree in Journalism from
Moscow. He used to be an active member of the Progressive Students Movement in
Pakistan.




CONFUSED PAKHTUNS
Ghani Khan_

Pakhtoons are the most confused people of the region in particular and the
world at large and there are valid reasons for their confusion. They are like a person
without a destination who knows not how to manage his own affairs. The sickness
from which they were suffering for the last so many decades has gone beyond mere
symptoms and now they are physically totally sick as a people. Their sickness is
political, economic and social but more a political malady. Their other
maladjustments are by product of their political sickness and this one has made
them confused and their destination for them is out of sight and lost and their vision
blurred and they are now just like a commodity with which others, i.e. non Pakhtoon
actors of the region and the world are playing to their enjoyment.

It seems reasonable to confine ourselves to their political sickness as politics

is the greatest instrument and power for moulding the life of a people. According to
the political definition of a nation, they are a nation as they have a vast area, they
have their culture and language and sources of wealth. And in case of Afghanistan,
they have semblance of sovereignty as well. Despite these assets they are not a
nation yet as they are not united under one constitutional sovereign. In other words
they lack true and meaningful sovereignty. Their division into so many different
pieces is ridiculous which has created amongst them many psychological, moral and
cultural weaknesses; they are of such a huge nature that one becomes afraid to look
at them; they in fact are now odd people. Let make it clear how they are as such.
For example if India was divided into a number of entities, India will not remain intact
as one state, it will be subdivided into a number of units with their different interests.
Even if a country as strong as America were divided into a number of separate
states, she will lose all its charm, dignity and so many other important things. When
ever a whole, animate or inanimate is divided into a number of pieces, the whole is
reduced to nothingness. As such Pakhtoons have no factual and effective existence
and to make them politically activate is a gigantic task. For as long as their political
wholesomeness is not restored or recovered, the other problems facing them will be
there, perhaps for ever.

Pakhtoons are in a state of nothingness and that is why each severed piece of

them determines its own way and as result of this the whole body of Pakhtoons is




suffering. During the last three decades they have suffered to such an horrible extent
that even a full century of peace, stability, discipline and development is likely to
prove insufficient to recover them from the miseries which they themselves and
others have inflicted on them. Certainly they are in as helpless state as a few days
old baby. The emergence of Taliban is also a reactionary symptom, they fight, they
die, inflict injury on self and others, religion is their shield but in fact they know not
what for their fight is and therefore their fight is just a madness.

If resourceful, politically and economically stable democracies like America
and India or any other country or a state when divided politically and administratively
cannot maintain their vigor, intelligence and integrity, how the poor, weak and
resource less Pakhtoons can avoid the after effects of such a colossal division which
has been imposed on them by aliens for the last more than a hundred years. Their
division have made them meaningless where ever they are.For example the wisdom
of Balochistani Pakhtoons is of no use for the Pakhtoons of FATA or Pakhtoonkhwa.
Similarly the intelligence, hardwork and sagacity if there is any of Pakhtoons in
Afghanistan is not useful for Pakhtoons resident of other units. However whenever
one unit is on fire, the remaining ones feel the heat, sometimes more than heat but
they are bound by nature to share sufferings of each other. Their recent history and
events is witness to this.

| am a Pakistani, the center of my interests is Pakistan and in Pakistan |
belong legally to the North Western Frontier Province which | wish to be named as
Pakhtoonkhwa but I find no one who will like to show respect to my innocent wish. |
have a friend who belongs to FATA. he does not know and perhaps no body knows
except those who manage FATA that after all what is the ultimate logic behind
keeping this region under the management of senior clerical staff of the federal
government and avoid its merger with Pakhtoonkhwa which is not even few inches
away from Peshawar as FATA begins where Peshawar ends. | know that there are
people who advocate the merger of Pakhtoons into one province in Pakistan, others
want their merger into one whole state and there are others who want to maintain the
status quo so we all stand against each other and this is indeed the height of our
confused state of mind and we are expected to remain so even in the foreseeable
future but this unnatural state imposed on Pakhtoons cannot remain as such for ever
because it is nature which endures,they like or dislike they will attract each other to
make one whole body. This is nothing but a natural process pushed ahead by

violence and destruction. Look at Pakhtoons of Balochistan who are so close to the




South Waziristan Agency that they can hear each other from their roof tops and in
principal they cannot be called people different from each other linguistically and
culturally but the fact is that administratively they belong to different areas. And
adjacent to Wazristan is Afghanistan. Again the same area, the same people, same
language and same culture but politically and administratively different and separate.
It is too evident from these ground realities that they are victims of historical
oppression, they have become irrelevant to each other politically and administratively
but physically and morally they are the same people with similar feelings, emotions
and cultural background. Pashtoons often say that water cannot be separated by
beating it with a stick. But their circumstances have forced them to endure this
unnatural settings and it is a known fact that there is limit to every thing good or bad.
| may prefer the merger of FATA with Pakhtoonkhwa but a dweller of FATA may
deem the merger against his interests as is evident from the stand of some FATA
notables. So, for as long as this unnatural setting survives, Pakhtoons will be beaten
and trampled under feet, crushed to death, wounded and abused and projected as
barbarians and they are in fact barbarians because they have not learned to rule
themselves, they have not learned the art of devoting their energies to national
development, they have not learned the value of national unity and therefore their
segregated compartments are not producing a leadership which is capable of
bringing them out of these dark ages. They are lost people although somewhere they
are running for shelter and some where they are chasing a piece of bread, some
where they are crushed and at an other place they are bombed and burned, they
have lost dignity and honour in the comity of nations. Such badly collapsed people
need extraordinary leadership. The existing traditional and worn out leadership,
religious or nationalist or pro establishment agents can deliver to them nothing. A
new, vigorous, bold leadership is the requirement of this hour. Pakhtoons need a
savior, a Nangyal of Khushal Khattak who will devote his energies, capabilities and
efforts to unite Pakhtoons in one entity, to make them a whole one, a true nation to
serve its own interests and as well as to further the interests of humanity at large.
We need a leader who is capable of giving his call of duty to Pakhtoons and say i.e.

The writer is a retired chief editor of a renowned periodical and writes regularly for different
newspapers and magazines. He is based in Islamabad and can be contacted at

ghainkhan@yahoo.com




THE NOTION OF RELIGIOSITY IN PASHTUNS

Mohammad Arif

The notion that Pashtuns are extremely religious is often very exaggerated
and sometimes very clandestinely used as a card to undermine their historical social
and political secular nature. A complete genealogy of the religiosity in Pasthuns can
be dated back to the Afghan war when international community with the help of
dictatorial regimes in Pakistan put the whole social order of Pashtuns into jeopardy
by restricting their cultural activities on the one hand and exposing them to the Jihad
culture on the other hand. The lines will dwell upon the concocted version of the
religiosity of Pashtuns.

Those who are aware of Pushtunwali—the Pushtuns code of conduct—will
have no problem of issuing a direct verdict on its secular nature. Both philosophically
as well as politically Pushtunwali has remained secular since time immemorial.
Pushtunwali is claimed to be neither a divine code nor those who practice it
understand it theocratically. Most of the tenants of Pushtunwali are secular, tribal
and local and can be put in sharp contrast with Islam, which is divine, culturally more
complex and universal. For hundreds of years Pushtunwali and Islam existed
harmoniously in Pushtuns’ land. The reasons for this paradoxical existence might be
that neither Islam is practiced and understood by Pushtuns in its real sense nor
Pushtunwali can be practiced in an ideal form. Thus religion remained restricted to
certain externalities like occasional prayers, fasting or performing certain rituals or
celebrating certain days. Islam never took a direct conflict with Pushtunwali as tribal
honour, bravery, revenge, hospitality and family prestige and individual freedom
were more relevant in Pushtuns society than living under dogmas, superstitions or

subduing themselves before a global Islamic theocracy.

For the past two or three decades and during the Afghan war Pashtuns
society witnessed certain transformations. This is not just an increased religiosity but
also a kind of decaying generations and a loss of cultural values. The society is in a
state of cultural anarchy. On the one hand an imposed Indian culture has polluted

Pashtuns’ cultural tastes while on the other hand an imported and imposed Arab




religiosity has disturbed the balance between the religious and secular. As a result
the society has become more religious and away from its cultural roots with less

tolerance and more abstraction.

Secular society has two interpretations: western secular society and our
traditional secular society with a touch of modernity. The former is a far-fetched
reality and is therefore out of context. In our case, the later is the harmonious
balance between Pashtunwali and Islam—the secular and the religious. This system
was indigenous to our society and its eradication is quite a recent phenomenon. |
remember the mid-80s, when Islamization had not yet taken roots | remember
people would not pray or keep beard. Women would take Naswar or Chelum and
there was no strict concept of Purda. Women would go to Meela (fairs), Urs or they
would work in the fields. Even sexual aberration was not a taboo. There was a small
Hindu community in our town and that was part of the socio-economic partnership.

What | am trying to say that the pivot of our life was worldly and not religious.

Secularism may be a developed western philosophy but it is not all together a
western product. In the western history things are formal, organized or systematic. In
societies like ours things are random, disorganized and non-systematic. Therefore,
Pashtun intelligentsia should neither be duped into the over-exaggerated religiosity
of our society nor they need to become apologetic about their secular worldview. We
are, like other human being, and it is a historical fact that human beings tend to be
become dogmatic if their freedom is snatched from them and they are bombard with
obscurantism in a systematic manner.

Muhammad Arif hails from Tangi in Charsadda and holds a Masters Degree in English.An
active member of AIRRA who works in Islamabad and writes articles and poems for different

Pashtun forums




PEACEMAKING IN PAKHTOON COUNTRY

A Selection From

Gene Stoltzfus Blog:  http://peaceprobe.wordpress.com

“A Pakhtoon never forsakes revenge.”

“A stone of Pakhtoon (enmity) does not rot in water.”

“A Pakhtoon enmity is like fire of a dunghill.”

“May Allah spare you a Pakhtoon’s Anger.”

“If a Pakhtoon takes his revenge after a hundred years, it is still too soon.”

(Proverbs of the Pakhtoon people)

“The Pakhtoon loves fighting but hates to be a soldier; loves music but has a great
contempt for the musician; is kind and gentle but hates to show it; loves his new rifle
and his old wife; is hot-blooded and hot-headed; is poor and proud with strange
principles; might be a loving friend or a deadly enemy; in general, he is very simple
but very complicated in his simplicity. "(Ghani Khan: Pakhtoon poet and philosopher)

The wars in Afghanistan and Pakistan could drag on for 10, 20 or more years.
Viewed from the stance of many Pakhtoon villagers these wars have already lasted
almost 30 years since the arrival of Soviet forces in Afghanistan in the early 1980s.
Eventually the wars will end because outside forces including NATO, the US, and
national armies of Afghanistan and Pakistan that are viewed as trouble makers or
hostile interlopers will go away due to exhaustion. The wars may also end because
of negotiations with villages, or some of the 60 tribes which are groups of villages
that share specific customs, and in some cases larger coalitions. Negotiations
between the Afghan government and Taliban forces are happening at undisclosed
locations in the Gulf States. The Pakistan military has a long history of
communication and even support for the Taliban. These larger relationships and
negotiations will not obviate the need for additional talks with traditional leaders that
can lead to peace. According to Ali Gohar, a child of Pakhtoon culture and respected

leader in Pakhtoon communities of Northwest Pakistan and Afghanistan, any




negotiations must be conditioned by customary law. He summarizes this in a recent
monograph, “hospitality is one of the finest virtues, revenge a sacred duty and
bravery an essential pre-requisite for an honorable life... These attributes also form
the basis of the Pakhtoon code of honor and anyone who repudiates them is looked
down upon by the society.” For the Pakhtoon peace is sustained by following norms,

values and customary law.

Without authentic action of making things right by the perpetrator of a crime,
badal (revenge) is a duty of Pukhtoon tribesmen. The crime may come from those
who invade and those who bomb with drones or air planes. The obligation of Badal
rests with the aggrieved party and it can be discharged only by action against the
aggressor, writes Gohar. If there is no means of revenge it may be deferred for
years, but it is disgraceful to abandon it entirely. The whole tribe may be called upon

to assist in retaliation.

In the Pakhtoon culture shame is for the victims. It can be equalized and
therefore cancelled through revenge. Even though there is a strong religious belief
that God will punish the wrongdoer here and in the hereafter, people still believe that
revenge is their duty. A victim of kidnapping, rape or murder carries with her or him
the shame of this crime done to them. This shame will persist for their whole life until
and unless it is equalized by revenge. Shame is not just a matter for the individual.
Shame is carried by the family and tribe of the victims for generations Only when
traditional elders working through the council (jirga) of the community intervene with

traditional law can the cycle of shame be broken without retribution.

There is no Pakhtoon word for “sorry”. If a person does something wrong,
both the offender and the victim will suffer for generations until and unless it is
equalized by applying the principal “an eye for an eye and a tooth for a tooth.” By
way of jirga intervention one may beg for forgiveness (nanawathay). Compromise

through arbitration is also practiced when both parties agree to engage in a process.

In tribes and villages it is common for adult males to own a weapon. If a
visitor comes to a village the males will line up and shoot their weapons as a sign of
welcome. However, these weapons are also available in a time of need to form a
police force in order to apply local customary law or as a militia when enemies from

the outside appear.




This very sketchy smattering of Pakhtoon customs are at best a taste of what
foreign armies, journalists and sincere helpers face in the present Afghanistan and
Pakistani wars. An already complex social inheritance is made even more
complicated by the introduction of various outside Muslim and non Muslim forces
and home grown warlords now referred to as Taliban groups. In general however,
any resolution will have to incorporate the deeply held values identified above and

others if there is to be lasting peace.

| asked persons who live in the midst of Pakhtoon tribal society if there is any
way that these tribal customs can become a resource for peace rather than a source
of confusion and conflict. Their answer was an unqualified, “Yes”. “But” said one
informer with deep roots in the region, “you can not send people from the military you
must send civilians. We will not trust the military who send Hellfire missiles and
bombs and soldiers.” When | asked my informers if it would be safe for someone to
come and talk they replied, “We honor our guests with our lives. They will be
welcomed by a row of local people who shoot their weapons into the air as a sign of
hospitality. We will guard you with our lives. Richard Holbrook would be welcomed

tomorrow. Our most basic need right now is peace.”

“And who would Richard Holbrook or his Afghan or Pakistani counterpart talk to?” |
asked. “A garget (community of elders) would be assembled in the tribe, the village,

or region and we would start talking. It can happen.”

Revenge is a deep part of Pakhtoon life. But revenge for the coming decades
is not inevitable. Every missile and every attack increases the deep margins of
revenge in the Pakhtoon soul. Another proverb points the way in hope, “Where
there is love a Pakhtoon will accompany you to hell but where there is force he will

not even go to heaven with you.”

For information on how to access this new monograph Who learns from whom?
Pakhtoon Traditions in Modern Perspective by Ali Gohar, please go to
www.justpeaceint.org. It should be available shortly.

Gene Stoltzfus Blog:http://peaceprobe.wordpress.com RR#1 RMB 293, Fort Frances,
Ontario P9A3M2 Canada P. O. Box 1482, International Falls MN 56649 US
Tel. 807-274-0138 email genestoltz@yahoo.com




NATION BUILDERS UNDER DURESS

Zabta Shinwari

This week, we celebrated the birthday of Quaid-e-Azam, the man who gave
us the vision, guidance and finally a homeland, where we, as a Muslim and non-
Muslim society, could live in peace and harmony. But we have the misfortune to
listen to one after another shocking news everyday especially from Baluchistan and
NWEFP: difficult to believe that it's our destiny. Hundreds of people have lost their
lives in this senseless war. A lot is being written about what is happening in Pakistan
and particularly in the Pashtun lands, but today | want to focus on the kidnappings of
many intellectuals and educationists. The recent in the series is the kidnapping of my
successor Prof. Dr. Lutfullah Kakakhel (Vice Chancellor, Kohat University of Science
& Technology) on Nov. 6, 2009. An intellectual par excellence, a dedicated
researcher, and a selfless academician always ready to oblige, Dr. Kakakhel has
served NWFP, and served well. As well-wishers of this province, and of course, this
country, have always been concerned about the uncertain security situation and Dr.
Kakakhel, as always, with smiling face, was optimistic that at least, he will not be

harmed as he had never harmed even a fly, let alone a human being.

One wonders how one can justify such a barbaric act, because such a lowly
act can neither help the province, nor the country and the religion. Destroying
educational institutions, killing and and/or kidnapping teachers, is like killing the
whole humanity. These reprehensible acts cannot be done by a Pakistani, or a
Muslim; not even an infidel. This shameful act is ultimately the loss of whole of

Pakistan and therefore, each one of us must condemn it with full force.

We may blame the overall security situation in the country but one wonders as
what our rulers are doing to safeguard our pillars of wisdoms and our towers of light.
Vice Chancellor (an officer of BPS-22) is not given a single sepoy enabling him to
cross the volatile Darra Adam Khel, however, a grade 17 officer of bureaucracy has

the every right to be given enough guard to lead and follow his convoy in the district.

We, all the academician of the country, need to sit together and think and ask
a question from various associations made for their welfare across the country,

whether it’s just asking for more perks and privileges or is it also our duty to raise a




voice against such an act of barbarity. Almost every second or third day, an
educationist is hit in Balochistan, a school is destroyed somewhere, or somebody is
kidnapped. But we have yet to hear or see even a peaceful protest organized
anywhere in the country. | request all those at the helm to at least announce that we
will have a token protest and will be wearing black bands to remind the authorities of
safe recovery of our colleague. We should take a page from lawyers’ movement
who, with one voice, had a 2-point agenda. And they scored on both the counts. If
they are in thousands, we are in hundreds of thousands. If they could do it, why can’t
we? Let’s not forget that if today it's NWFP and Balochistan on the hit list of Pagans,

tomorrow it will be another province.

While devising a strategy to tackle this menace of oft repeated term
“Terrorism”, one has to remember that this region has seen more invasions in its
history than any other area in the world. During the second half of Nineteenth
century, the British Government undertook 62 expeditions but was forced to adopt a
policy of "Non-aggression on tribal territory and non-interference in tribal affairs". The
Raj was even forced to allow the tribesmen to enter the British administered territory,
but English were not allowed to enter the tribal territory. Once the tribals were
proud to safeguard all those who traveled through t heir areas and were
responsible for any mishap. Alas, we lost not only peace of the area but good

traditions also; thanks to the crocked interpretation of Islam and human values.

People are least bothered whether they are ruled by a person who is having a beard
or clean shave but they do need a messiah who could make a difference in their

lives; for the good.

Feeling exhausted, tired, and on the brink of loosing hope, | will be ending up my

tirade on a note from Eunice Kennedy Shriver:

‘The quality of caring we give determines whether we are successful as individuals,
as families, as communities, and as nations. Political power, monetary wealth, and

physical strength are as nothing compared to the creation of a good society.’

Zabta Shinwari is a former Vice Chancellor of Kohat University of Science & Technology
and currently a Professor at the Quaid-i-Azam University, Islamabad.
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O' My Swat, My Long - Lost Home!

Shehnaz

In my own lightness and glee

Like a bird on the wing

Let me fly to my land of serenity
For, solitary among the throng,

| am smothered,

Smothered in a land of tall buildings

And sophisticated homes and baths

And take me away, take me home!
Take me to the land of my people

Where my sighs will become clouds of

serenity

Where the loud gushes of my rivers
Threaten for justice for my people
Where only my sweet-scented soil

Has the power to rekindle my being

In a land of empty, starless skies

And sights of a tired and frustrated folk,
Hurrying about swarming streets,

Watering the soil of the land of those

Who water the roots of my people’s demise!

Let nostalgia seep into my veins




Take me to the popular lush valleys of

Swat
To the sights of green fields,

Encircling me in their treasures of

emeralds

To those gardens of mint, those gardens

of flowers!

Oh! Their liberating scent in the evening air,

In the wake of dusk, as the rooster calls

To those simple houses with their mud walls!

Where the music of children’s

innocence

Empowers the clear skies of the

village,
Their laughter clinking in the air

Take me! Take me to those spacious

courtyards

With trees of bounties in open yards,
Open skies,

No fogs of suffocation

Take me away

Shehnaz is an ethnic Pashtun from Swat, living and studying in the United
States. She can be contacted at gwal pari@yahoo.com




Kada pa sar yu
Nun dar pa dar yu
Autar autar yu

Pa khpal watan ki
Zer-o-zabar yu
Pa shta kaala ki
Nun khemagar yu
Pa sra gharma ki
Prata pa Imar yu
Pukhtana na yu
Was muhajir yu
Khu chi paida yu
Akhta pa shar yu
Maula gawah de
Khankhel gawah de
Gernail gawah de
Zardar gawah de
Aghyar gawah de

Tarikh gawah de

Mung Qatal Shawee

Nawaz Khan

Mung gatal shawee tal pa dallar yu.

Nawaz Khan hails from Charsadda and is currently based in Islamabad.




| Am A Proud Pukhtun

Azra Nafees

| grew up on the bank of River Swat

and grew up at the foot of Karakar.

Many stories | can tell,

many songs | can sing.

Mountains taught me to stand erect

with my chin up, to be exact.

| vow to be staunch and unbending,

to face the storms and harsh weathering.
Violent rivers taught me to be
magnanimous, vigorous and yet so free.
Sun rays and the dew drops

have given me a beautiful heart.

The blazing Sun and fierce snowstorms
have exquisitely forged my gallant morals.
| embraced the free air and the wild breeze,
which has ,with its due course

merged my will,strength and thoughts

into an organic whole.

| am part of my land,part of Nature.
Nature and Pukhtuns are a single entity,

inseperable.




| belong to the people,belong to the history.
| hope that the whole world

registers my existence.

Rough hands are tampering with me now,
and damaging my true being.

The war drums are shaking the Earth,

the alarms sounding from far and wide.
My colourful dreams and songs of peace
are mingled with the sounds of war.

But thats not the dream | dreamt,

neither my fate, | won't comment.

Our luck shall blossom,I'm sure,again

our fortune shall definitely change.

The spring shall return

and the birds shall sing.

Heaven and Earth may not live forever,

but the tales of gallant Pukhtuns shall always remain.




EMERGING PASHTUN TALENT

Nawaz khan - a budding poet

(Curtesy of Frontier Star newspaper)

Izhar Ali Khattak

The soil of Charsadda, is known for
its God-gifted talents. Richly fertile,
circumscribed by tall mountains and rivers,
it seems to be a portrait heavenly
emulsified at the very canvas of the world.
It has the wunique honor that many
luminaries of both national and international
fame have been nursed in its warm hug. No
politician as zealous and committed for the
Pakhtoon’s cause as Abdul Ghafar Khan was, to bring at par this politically unaware
and economically less privileged nation with other nations. And no doubt, no poet
could reach that vertex of popularity which the great Ghani Khan — the literary giant
of Pashtun literature achieved. Feeling love and affection for pashto poetry and
enduing for creativity therein, is something that has travelled down in genetic strain
to the new generation of this historical city and enabled them to preserve the dignity
of the inherited turban. One can see the young chaps having a dairy of verses in
their hands, walking straight to the chamber of a literary society to get some space

for his freshly composed verses. Nawaz Khan, a budding poet is one of them.

Born and raised in Behlol Wali Bagh, Charsadda, Nawaz Khan having been
inspired by Ghani Khan, started composing verses in school-going age. The seeds
of poetry that germinated in such juvenility got superb growth and perfection as he
proactively took part in almost every literary gathering convened at both school and
college level after receiving necessary accuracy from his literary pedagogue,
Shahzada Abu Zahir - a seasoned poet who like many others couldn’t get the
desrved fame due to a number of reasons partiularly his economic condition. Being
an active member of the Khyber Literary Society (KLS), he efficiently availed the
company of some imminent poets of the day e.g. Muhammad Azam, Hussain

Ahamad Saddig and Abbasin Yousafzai thus improving his poetic strength and style.




On a hot day with the blazing sun seemed to be unbearable but not for those who
were at literary whim quickly approaching towards Khyber Literary Hall to attend the
mega gathering of the budding poets. For Nawaz it was all meaningful; not to
register his name as a nominee for a prize, but to show his literary feats to the
audience which largely consists of prominent poets, students and veteran teachers
from Pashto department. With his poem captioned “Pekhawara darna laroo”
(Peshawar - we are leaving) he embarked upon his adventuristic literary errand,
enabling him not only to win the prestigious award of “Poet of the Campus” but with
that, the hearts of the audience as well. The superb lyricism he strikes and poetic
versatility he demonstrates in this epoch-making limerick may be judged from the

following lines:-

| am slave for bread sake

Like a drink refused to lips

| was pushed into a hug of poverty

Where | am rejected

Leave love, | weep of stomach

Take care of beloved Peshawar- we are leaving

Going through his poetry one could find a sensitive heart feeling woe and
affliction for the status quo with a militant commitment to get it changed. He, with
poetic epidiascope, limelight's all those miseries of a common person, increasing
owing to our colonial inherited moribund political culture, which produces
demagogues hankering for self-aggrandizement. Constructive politics and self-
ignoring politicians, he maintains, are yet to be seen amongst the political junta, and
the poor, languishing in poverty and caged in the vicious cobweb of misery, hardly

see any hope for improving their lot.
| sleep and awake in parent’s grief
Thorn out poverty from my bleeding heart

Nawaz having sortilege pen in his hand composes verses in very simple
language, of short but rhythmic metre duly sewed by prestidigitation words, doesn’t

transgress the spoken rules of genre, giving proper and uniform meaning for the




philosophical deduction one intends. His poetry is purged from poetaster and
unnecessary exaggeration, as expected of others in such learning age. Nawaz sinks
deep into subtlety arranging an arresting lyrical construction studiously avoid such
things; possess a flabbergasting power of expression, observation, feeling and

dedication with a concrete message in his literary pursuits.

Aritocal the pioneer of idealism in political philosophy due to his controversial
creations invited the critics in every age to draw his critical lines; be it his great
disciple Aristotle or other coming men of words, especially poets who had been
underestimated observing beyond the realities living in fool paradise.
He likes Igbal - the master of self perception and intuition make notice of such

move:
Oh philosophically engulfed Plato
Worship these materialistic deities
You don't know the flame of passions
You don’'t know the chivalrous young’s
You haven’'t drunk with Ghani
You haven'’t burnt with Graan’s lyrics
You haven't projected by dear of Hamza
You haven’'t hugged to sleep in wordsworthean nature
You haven't felt sorrow at LoceGary go missing
Then learned collect your philosophies
Vacant Eden and take your way to ruins

With revolutionary development of science and technology, the active
languages also fight a very tough battle for survival. Pashto being a progressive
language equipped with the ceaseless potential of chivalrous Pakhtoons won battles
at every literary front and this tradition of excellence would be intact only if the young
and talented poets who want to severs their mother tongue are acknowledged,

encouraged and projected.




Section 3 : Art & Entertainment

FILM REVIEW: BADSHAH KHAN — A TORCH FOR PEACE

Samar Esapzai

‘I have one great desire.

| want to rescue these gentle, brave, patriotic
people from the tyranny of the foreigners who have
disgraced and dishonoured them. | want to create
for them a world of freedom, where they can live in

peace, where they can laugh and be happy.’
(Bacha Khan)

On November 7th, 2009, | went to see the first ever Toronto premiere of “The
Frontier Gandhi — Badshah Khan, A Torch For Peace” by writer and filmmaker Teri
McLuhan, which is primarily based on the life and death of the greatest Pakhtun

leader that ever lived, Khan Abdul Ghaffar Khan, also known as Bacha Khan.

As | went in to see this film, naturally | had high expectations; however, |
realized my expectations weren't high enough, for this film, literally, blew me away.
Not only was it accurately documented and beautifully made, but it touched me very
emotionally. Many tears were shed as | watched Bacha Khan’s difficult life unfold
from his youth, up until his death at 98 years of age.

Throughout the film, we learn how Bacha Khan spent most of his life
awakening his fellow Pakhtuns from the reprehensible depths of ignorance and
obscurity; he was very concerned about their education, mannerism, self-respect,
well-being, and self-reliance. And, although he lived a long life, one day out of the
three days of his life was spent in jail. This was mainly because his activities towards
the betterment of Pakhtuns worried the British rulers, who speculated beyond them
threats to their presence in the sub-Continent prior to partition. Thus the British, who
were obsessed by such fears and felt threatened by Bacha Khan, dragged him into
their politics to find an excuse for his persecution and elimination. However, Bacha

Khan defied all their intentions with his selfless devotion and nonviolence.




It's heartbreaking to know that he struggled his whole life to create unity
among Pakhtuns, by preaching about peace, love, and the importance of education
for both girls and boys; for he strongly believed that these were the things that would
strengthen and develop Pakhtuns. And yet, despite all his struggles, this kind and
gentle man, this lover of peace, this saint who believed that conflicts should be
resolved through peaceful methods rather through violence, never saw any of his

dreams/visions come true.

However, before | continue going on about how
wonderful this film is, | would like my reader to know that
this documentary was written, directed, and produced by a
very devoted, intelligent, and courageous woman named
Teri McLuhan. She took twenty-one years of her life to
complete this film; a woman who is not even ethnically
Pakhtun! This realization still amazes me; the fact that a
Caucasian woman showed enough interest and passion to Teri McLuhan
devote twenty-one years of her life to create a documentary about a Pakhun man of
whom she had no prior knowledge of. To me, this woman is an inspiration; a hero!
Fortunately, | was able to listen to her speak about how she came about doing
this film after the film ended, during the question and answer session.
“The first time | learned about
Ghaffar Khan was in September of
1987, when an acquaintance gave
me a book by the late Eknath
Easwaran, who knew Khan
personally, called “Nonviolent
Soldier of Islam”, McLuhan had
recalled.
And since then began
McLuhan’s long commitment to her
project for she wanted to learn
more  about Bacha  Khan's
uncommon greatness. She made
numerous trips to Afghanistan and

other places where Bacha Khan’s




story unfolded, even as bombs fell in Taliban-held Afghanistan after 9/11 and
through the dangerous times that followed. She shot the film in numerous locations
in India, Pakistan, Afghanistan and Pakhunkhwa, giving this story of filmmaking a
unique geopolitical dimension that not many can match. She recalled the trips she
made over the winding Khyber Pass and digging into archives of Afghan film officials
sheltered from the Taliban. She pretty

much did everything in her power to

attain as much information as she could

possible muster, and further managed to

create a vast network of connections in

order make her account of Central

Asia’s least known great man.

It was very inspiring and enlightening listening to her speak about her journey
while making this documentary; the people she met and interviewed; and the many
challenges, hostilities, and hardships she faced along the way.

“If I had known it would take me twenty-one years to make this film, | don’t think |
would have gone forward with the project,” McLuhan had said, with a laugh.

No doubt twenty-one years is a very long time, but it was her keen interest
and passion in the project that kept her going. And when you're passionate about a
subject matter, it really doesn’t matter how long it takes to complete it; the important
thing is that you complete it with the intention that you learned something valuable

from the experience, and are now willing to share that knowledge with the world.

Nevertheless, the sad thing is that almost everyone in the world knows about
Mahatma Gandhi, yet not too many people know about Bacha Khan. Both he and
Gandhi were very close, and both shared the exact same vision and goals. Bacha
Khan, who stood well over six feet tall in comparison to Gandhi’'s much smaller
stature, became an arm-in-arm companion to Gandhi. Not withstanding his peaceful
and liberal views on secularism and women'’s rights, Bacha Khan became a Pakhtun
folk hero.

For two decades Ghaffar Khan and his army of Red Shirts, a nonviolent,
democratic, and secular liberation movement called the Khudai Khidmatgars
(Servants of God’s Creation) fought alongside Mahatma Gandhi and the Congress
Party for a united, democratic, and secular India. And if Pakistan’s founder

Mohammad Ali Jinnah had not come into the picture and called for partition between




the Hindus and Muslims, perhaps, just perhaps, Bacha Khan’'s dream of a peaceful
Pakhtunkhwa could have been possible.

However, neither Bacha Khan nor Gandhi wanted partition to happen, and
when it did, all their visions and dreams died before them, and in its place, they had
to witness the largest bloodbath in history! And if partition wasn’'t bad enough, in
newborn India, Bacha Khan was all but abandoned by his former Congress Party
allies, while in newborn Pakistan he was charged with sedition and promoting
separatism. It made no difference that he took an oath of allegiance to the new state,
or that he repeatedly insisted he sought autonomy for Pakhtuns within Pakistan. He
was repeatedly jailed or kept under house arrest until his death.

As a result, not only did Bacha Khan feel an utter sense of betrayal by this iniquitous
partition, but so did every single Pakhtun. This betrayal haunts our Pakhtuns till this
very day. We were handed over to Pakistan

—in all its hostile glory — as if Pakhtuns were

nothing but a useless commodity. They had

no say at all. They were simply snatched of

their freedom and forced to live amongst

antagonism. Part of the reason why we are

the way we are today is because of this lack

of freedom. Thus, we have been invaded

and imposed on for far too long. First by

Alexander the Great; then the Arabs; then

the Moghuls; then finally the British; and now

we are being imposed on in our own homes

by dreaded militants.

Bacha Khan with Ghandhi

It appears that we Pakhtuns have been struggling for freedom pretty much our
whole lives! Bacha Khan was only a first of his kind, who believed in the alternative:
achieving success through peace. Yet, | wonder whether that was the right route to
take, considering the amount of violence we Pakhtuns have faced throughout our
history. Were Bacha Khan and Gandhi too idealistic in their approach, knowing that
violence was inevitable? Perhaps they knew, and yet decided to take the risk

anyway, in hopes that things might turn out differently?




Before Ghaffar Khan died in 1988, he was asked whether he felt his life was a
waste, or wished he could have lived his life differently. The question took him by
surprise, and instead of saying the expected, for most of his life was spent in jail, he
simply smiled and replied:

“No, it was not a waste at all for | am only the first among the many who will follow in

my path and struggle (peacefully) to make Pakhtunistan a reality.”

Yes, indeed, the Great Bacha Khan. These words will forever ring in the ears
of nationalistic Pakhtuns, both old and young. And indeed, someday, your beautiful,
powerful words will become a reality.

May our dearly beloved leader rest in peace.

Bacha Khan with Nehru

The writer is a graduate from the University of Toronto and has a double major in Political
Science and International Development Studies. She is an active member of the Pashtun
community, and is involved in numerous charitable and humanitarian efforts. Her keen

interest lies in the betterment and advancement of Pashtuns worldwide.




PASHTUN'S RICH MUSICAL HISTORY

Azra Nafees

Classical Pashto music weaves together the past and present of diverse
ethnic groups, resulting in a pulsating expression of emotion across Pashtun society.
Songs of love, longing, and celebration are prevalent in societal events, particularly
during the major rites of passage. Throughout their history, Pashtuns have been
seated at the crossroads between influential cultures. Exposed to the world's musical
forms from as far west as Greece to the eastern edges of China, Afghanistan

developed a dynamic music culture.

As early as the mid-1800s,
Kabul, the capital of Afghanistan,
had established itself as a center for
classically trained professionals.
Over the generations, these
professional musicians evolved from
exclusively entertaining royalty to
playing at tribal and family
celebrations, regardless of the
pedigree of the group,and music

began to permeate all of society.

The legendary  Kharabat
Street in Kabul, a place where
musicians flourished in a mysterious
and joyful gypsy culture, allowed for
free expression and enjoyment of
Pashto music. Exotic and rapturous sounds emanated at all times from this musical
ghetto at the base of the nearby silent mountains. Passersby would be treated to
different styles of music at each home they passed. The more adventurous would
arrive early in the evening and stay until early in the morning. Sadly, uninterrupted

war has nearly destroyed this living musical heritage site.




Decades of war and the Taliban's prolonged ban on music took their toll on
Pashto classical music. Musicians have been trying to resuscitate the art since the
end of Taliban rule. But they face serious economic and artistic challenges. Life
today remains difficult and dangerous for Pashtun musicians. This piece is aimed at
discussing the most popular musical instruments used by Pashtuns all over the

region for the benefit of our readers far and wide.

Rabab: The rabab is known as "the lion of instruments" and is cconsidered the
national instrument of Afghanistan. The rabab was the lute of the ancient royal courts
and is as much popular in modern day
art and entertainment music the rubab
is a short-necked lute like instrument,
whose body is carved out of a single
piece of mulberry wood. A tiny ivory or
camel bone bridge rests on the face of
the instrument,. It is adorned with
richly inlaid ornamentation, which is
covered with the skin of a goat
covering the hollow bowl of the sound-
chamber, upon which the bridge is
positioned. It has three melody
strings, two drone strings, and fifteen sympathetic strings. These are variably tuned
to the ragas, or musical modes, allowing for a deeply resonant timbre and subtle

alterations in tone.

Rababs come in different sizes
depending on the region they are found in.
The Afghan rabab is also found in northern
India, probably due to the Afghan rule in
those regions in the 18th Century.




Sitar: Sitar is one of the most popular stringed instruments and has been in
use for about 700 years. It is fashioned from a seasoned gourd and teakwood and
has twenty metal frets with six or seven playing strings and nineteen sympathetic

strings below. It is played with a spectrum worn on the finger.

The instrument should be balanced between the player's left foot and right knee. The
hands should move freely without having to carry any of the instrument's weight. The
player plucks the string using a metallic pick or plectrum called a mezrab. The thumb
should stay anchored on the top of the fret board just above the main gourd.
Generally only the index and middle fingers are used for fingering although a few

players occasionally use the third.

Harmonium : A harmonium or
commonly known as baja in Pashto
is an organ-type instrument. It is very
popularly played in Pashto music,
and is usually used by singers as an
enhancement to vocal rehearsals. Its
keys are played with one hand while
the other hand is used to pump air

into the instrument.

It is a free-standing keyboard

instrument similar to a reed organ.




Sound is produced by air, supplied by
hand-operated bellows, being blown
through sets of free reeds, resulting in a
sound similar to that of an accordion. A
harmonium has 7 stops, 3 extra notes,
3.1/4 Octaves, Multifold side bellows and

bass-male reeds.

Shpelay: A Shpelay is among the most ancient and most common musical
instruments of Pashto music and is loved by almost everyone, especially when
faintly heard from far away in the quiet of a moon-lit summer night. It is frequently
played by sheep herders or shpunkey, just like it has been played by sheep herders

through thousands of years.

Shpelay, unlike woodwind instruments with reeds, is an aero phone or reed less
wind instrument that produces its sound from the flow of air across an
opening..Shpelay is carved from bamboo and is available in every possible size. It is
usually played in a vertical position. Shpelay has six or eight finger holes and one
embouchure hole.

Sarinda: A sarinda is a stringed folk musical instrument similar to lutes or
fiddles. It is an un-common stringed and bowed instrument. It has a very high pitched
but enchanting sound and is commonly used in Pashto music. It is played while
sitting on the ground just rabab or sitar is played. It is generally played joyously but

can be played otherwise.




It is played with a bow and has
three strings. The bottom part of
the front of its hollow wooden
sound box is covered with animal
skin.lt is a stringed instrument,
traditionally made with animal gut
strings and a body carved from a
single piece of teak wood. There is

no fret on the neck, and the bridge

is placed on a skin which is stretched over the body of the instrument. It is played

while sitting on the ground in a vertical orientation. The large hollows on either side

enable the player to move the bow across the strings. The sarinda is played by men

to accompany singers and is also used today by street musicians.

Sorna: The word sorna is a compound of the words sur (strong) and nay

(flute). Possibly it was called "strong flute" due to its double-reed-construction rather

than usual nay, which was made of a single tube of cane. A small amount of air is

forced under pressure through a small metal
tube called the staple which serves to hold the
reed and match it to the bore. This requires the
player to make sure that one also empties the
lungs of stale air when taking a new breath.
Often sornas were played in pairs, with a
melody and a drone player. This drone may
move to different notes during a piece of music.
Sorna is commonly played almost across the
Pashtun community in accompaniment to
kettledrum and tambal in special traditional
occasions. Often sornas are played in pairs,

with a melody and a drone player. This drone

may move to different notes during a piece of music, changing at prescribed places

in the composition.




Dhol: A double-headed Afghani drum, or dhol, is made from mulberry wood
with goat skin stretched over both ends, tunable using a network of adjustable ropes.
A dhol is a large cylindrical drum with two
skin heads. It is generally struck on one
side with a wooden stick bowed at the
end, and with a large thin stick on the
other side, though it is also played by the
bare hands. It is the principal

accompaniment for the Sorna or Sornay

Dhol is bored out of solid wood. Its pitch
is variable and is considered as an
essential accompaniment for folk music

especially attanr, a traditional Pashtun

dance.
Dupray or dukray: Dupray or tabla, are used as an accompaniment to other
musical instruments especially

harmoniums. Dupray are played a little
bit differently in Pashto music, since
most of Pashto music has a
Greek/Macedonian type beat, the
musician uses the base of the palm as
well as their fingers to produce great
variations in sounds. Dupray maar are
observed pasting dough onto the
center of the bigger dupra to improve

the sound quality.

Sarangi: It is a stringed
instrument, traditionally
made with animal gut strings
and a body carved from a
single piece of wood. There

is no fret on the neck, and the bridge is placed on a skin which is stretched over the




body of the instrument. The saringda varies in form because every region has a
preferred shape, tuning method, and number of strings for these instruments. The

saringda is commonly thought of as the folk version of the sarangi.

Swarmandal: It's basically a small harp and a type of stringed instrument. It's
generally used for the drone to accompany the vocalist. It's a traditional instrument
and represents its ability to produce a large number of notes. The instrument

measures from 24 to 30 inches in length and 12 to 15 inches in width.

The singer may choose to employ any number of strings from 21 t036.The strings
are hooked in a nail lodged in the right edge of swarmandal and on the left, twirl
around rectangular pegs which can be tightened with a special key. A sharp half inch
ridge is built on both sides of the swarmandal a little apart from the nails on which

the strings are tightened. This ridge functions as a bridge on both sides.

Santoor: The santoor is basically made out of wood. The framework is generally
made out of either walnut or maple wood. The santoor is a unique string instrument
that is not plucked or
bowed but is played
with a pair of light
wooden mallets or
hammers. The santoor
is played while sitting
and placing it on top of
the lap. It is a very delicate instrument and is very sensitive to such light stroke and




glides. The strokes are played always on the strings either closer to the bridges or a
little away from bridges. Both styles result in different tones. Sometimes strokes by
one hand can be muffled by the other hand by using the face of the palm just to

create a variety.

Sarod: The body of the sarod is carved from a single piece of well seasoned
teakwood and the belly covered with goat skin. There are four main strings, six
rhythm and drone strings and fifteen sympathetic strings, all made of metal. These
are played by striking with a plectrum made of a coconut shell. Sarod has a metal
fingerboard with no frets, and
numerous strings. The membrane
covering it provides resonance in the
sound chamber. It is usually played
with a coconut pick. The broad neck
has a wide fretless fingerboard covered
in metal to accommodate characteristic
sliding pitches. The modern version
has four to six main melodic strings, plus two to four others; some of the strings may
be paired in double courses tuned in unison or at the octave. In addition, there are
sympathetic and drone strings. The seated player holds the instrument across his
lap. The strings of the sarod are plucked with a plectrum held in the right hand, while

the fingernails of the left hand press the strings.

Mangay: A Mangay is a receptacle used for the storage of water, and has been
used as such for thousands of years. It has a wide belly with about a four inch
opening at the neck. It is used as a musical instrument only when completely dry. It
is played with the flat palm of one hand, trapping and releasing air in the Mangay,
producing a booming sound, and with the other hand, softly striking its outside either
with a finger-ring, a coin or a pebble. To produce a greater boom, a sheet of inner
auto-tyre tube rubber is tightly tied onto the neck of the Mangay and is beaten with
the hand like a drum. To further enhance the sound, it is accompanied by a "Chillum"
(the base of a hubble-bubble or a water pipe) into which water is poured,
proportionate to sound desired, and is beaten with a soft shoe sole producing a
sharper and higher pitched boom. Played together with a Chatralay Sitar is

transcendental.




Druzza: This instrument is without any doubt unusual, not just because the only
person (Zarnosh) that plays it, has also invented it. But the whole instrument
comprises of two six-inches wheat stems not even attached to one another. Both the
stems are flattened on one end, (like a reed) and a constant flow of air is blown
through the flattened ends. One of the stems has just three frets and the other has
none. It is played by maintaining a pocket of air in the mouth which is blown into the
stems and simultaneously taking in air through the nasal passage to maintain a

constant sound. It sounds like an Indian snake charmer's wind instrument (Been).

Tambal: Tambal also popularly known as daf, is a must for Pashtun weddings.
Made of wooden ring, it is a perfect accompaniment to the dholki. The pleasant
sound of tambal elevates the tempo and mood of all celebrations.
Tambal is a musical instrument, which is very easy to play and doesn’t require any

practice.

Others: Besides the Musical instruments mentioned above, there are many
others, like Cheng, Dutara, Gungru, Naghara, dilruba, alghoza, khanak, chimta etc.
that are used in Pashto Music, including most European and eastern musical

instruments.




ABOUT US

Welcome to SAHAR-The Voices of Pashtuns-a monthly publication that
commits to engage with the ever-evolving and increasingly significant paradigm in

Pashtun thought and psyche transformation.

The need of SAHAR was felt due to the ever increasing misconceptions about
Pashtuns in the region and the criticality of the same in the development of various
stereotypes about Pashtun nation in general. SAHAR is an initiative to engage the
Pashtun intelligentsia and youth, both at home and in the Diaspora with the aim to
discuss Pashtun issues and contribute to a more informed debate on the Pashtun
guestion on both sides of the Durand Line. The Magazine also intends to provide a
forum to our youth to remain in touch with their culture, art and literature and at the

same time, to illustrate a softer image of the Pashtuns to the outer world.

On another level, and more importantly, it is of particular relevance to mention
that SAHAR aims to provide input to the policy and decision makers in the
public/private sector both at home and abroad by providing a more authentic and
indigenous debate and analysis on the various aspects of the crises currently being

faced in the region.

Finally, SAHAR will act as a platform to bring out the immense talent in our
youth and make them stakeholders in the debate with the long term aim of preparing

them for leadership role in the future.

It is our hope that the contributions in SAHAR will help burnish and restore the
credibility and essence of true Pashtun society while also proving useful to provide

input to policy making in the region.

SAHAR works in association with Aryana Institute for Regional Research and
Advocacy (AIRRA) in Pakistan and Pashtun Peace Forum ( PPF) Canada and PPF
(UK).




GUIDELINES FOR ARTICLE SUBMISSION

SAHAR-The Voices of Pashtuns welcomes article submissions by all,
particularly Pashtuns, regardless of their age, location, creed, caste, as intend to
become the real ‘Voices of Pashtuns’. If you have an article you think would be
suitable for publication in SAHAR, please send an e-mail with the subject heading

“Submission” to the editor at editorsahar@gmail.com

Articles that adhere to the guidelines given below shall be considered for publication.
Please remember that SAHAR does not pay for submissions as we work as a

volunteer team.
Content

You can write on any subject that relates to Pashtun issues (ie Pashtun
history, politics, geo-politics, economy, society, current affairs and contemporary
issues, culture, war/peace, leadership, interviews of Pashtun celebrities, travelogues,
cuisine, art and heritage or anything that revolves around Pashtuns). If you want to
know first whether we would be interested in featuring your article before you write it,
e-mail your proposal to us at the given mailing address and we will be glad to

discuss it.

SAHAR seeks fact-based analysis and opinions but well-thought out views or
arguments that are well supported will have a much better chance of being featured.
If you source information used in your article, you must mention the source at the
end of the article or provide footnotes. Please facts check your work. Particularly if
your article is about something controversial, it's best to provide sources to support

your assertions.
Format

Please attach articles as a Word document with your email. Please single-
space and do not indent. Type your articles in Aerial Style, Sizel2 font. Also send
photos if any with relevant captions. Submitted articles should be final drafts. Please
take care to proofread your own work before submitting it. If you think that your
English is not up to the mark, the editor will be happy to work with you provided

sufficient time is available.




If the editor decides your article requires any kind of significant revision before
publication, you will be notified and given the opportunity to approve of any such
changes. Such revisions may include correction of factual statements, revisions for
grammar and readability, and changing the title to something likelier to draw more
readers’ attention or improve search engine optimization. Any proposed revisions are

intended only to improve the quality of each article.

Please include a short bio with your submission to let readers know a little
about you, just something brief to let people know who you are. You may also submit

a photograph of yourself that will appear with your bio.

Please let the editor know whether a piece is an exclusive submission or not,
and whether it has been published elsewhere previously (this will not affect the

consideration your article is given, but the courtesy is appreciated).
Deadline for receipt of articles

Articles should reach the editor by the 10™ of each month. Your articles, after
due editing might find place in any of the upcoming issues depending upon the
guality and suitability of the articles. However, selection of articles for publication is

the sole discretion of the Editorial Board.

Disclaimer

The views and opinions expressed in articles published at ‘'SAHAR- The Voice
of Pashtuns are the respective author’'s own. Every effort is taken to ensure that
information published at SAHAR is factually accurate. However, SAHAR does not
accept any responsibility for submitted articles that are published on the website.
Under no circumstances shall SAHAR be held liable for the work of others for which

permission has been granted for publication at SAHAR.

Thank you for considering SAHAR-The Voice of Pashtuns as an outlet for your

writing!




All Rights Reserved

Except where otherwise indicated, entire contents are copyright@editorsahar

Feel free to distribute this magazine (in whole and for free) to anyone you want.
However you may not sell this magazine or its contents, nor extract and use more
than a paragraph of content in some other publication without the permission of the
Editor in Chief. Published monthly in PDF. Visit us at

http://khyberwatch.com/Sahar

( For downloading or viewing )
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http://www.airra.org/analysis/SaharSeptemberfinaldoc.pdf




