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EDITORIAL 

The arguments against the renaming of the province, and the disturbances 

caused  in parts of Hazara notwithstanding, it is a time to rejoice the resolution of this 

long outstanding issue. The credit goes primarily to the ANP for persisiting with this 

genuine demand for decades and finally  succeeding in fulfilling its promises. 

However it is  important to recognise that it was not just ANP. The other mainstream 

political parties must be given due credit  for supporting the call for renaming the 

province. Even the religious parties like JI and JUI deserve a word of praise for 

generally being supportive of the proposition. The popularity of the demand and the 

genuine feelings of rejoiicing of the people could easily be gauaged from the 

celebrations that followed the decision in far-off places like Quetta, Zhob, Ziarat, 

Karachi   who were not even directly affected. This amply clarifies the sensitivity of 

the issue of identity. ANP also deserve credit for handling the politically instigated 

protests in parts of Hazara with great maturity and firmness. The injustice done by 

the British back in 1905, i.e. more than a century ago has been finally undone. This 

is a great moment in History of the Pashtun nation that it has fought back well to get 

its identity  and it must silence many of those who were opposing the re-naming on 

one pretext or another over decades and who deliberately instigated the peaceloving 

people of Hazara to protest using violent ways, resulting in the tragic deaths of  

some  of the protestors. The kind of coverage and twist the Pakistani mainstream 

media tried to give to the Punjab sponsored protest named Sooba-Hazara –Takreek 

failed to generate further violence, however it has highlighted the need for taking 

necessary steps to keep the people of Hazara and other such areas onboard and 

adressing their concerns in terms of preserving and promoting their laguages, 

cultures and economic interests. But more important is to understand that renaming 

is not only about the name, its more about identity. And identity is a much wider 

issue. The renaming should be just the beginning. We have to go a long way. Re-

unification of all Pashtun areas East of Durand, control over our resources, economic 

independence, political autonomy and many other issues still remain to be persued. 

Happy Reading. 

Editor in Chief, Azra Nafees 

editorsahar@gmail.com  
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               Section 1 : History, Geo-Politics & Current Affairs 

PASHTUN STAND FOR PEACE  

Shaheen Buneri 

 

he Pashtun dominated region of Pakistan and Afghanistan is once again in the 

grip of unprecedented violence and bloodshed. About 39 million Pashtuns on 

both sides of the Durand Line are confronted with a gigantic task of convincing the 

world that fault lies with policies and procedures and the blind pursuit of strategic 

interests by state and non-state actors and not with the people who laid the 

foundations of the splendid Gandahara civilization and spread the message peace, 

love and humanity to the world.   

In their modern history Pashtuns founded 

a nonviolent movement in 1929 called the Khudai 

Khidmatgar--the servants of God, under the 

charismatic leadership of Khan Abdul Ghafar 

Khan. This movement played a remarkable role in 

the socio-political awakening of the Pashtuns and 

reforming the ills of their society. 

"At every phase of history due to its 

strategic importance the Pashtun land was used 

as a battle ground by global powers and their regional allies to perpetuate their 

economic and strategic interests at the expense of unprecedented miseries and 

sufferings for the local communities. It is high time for the Pashtuns to follow the 

footsteps of their forefathers and stand for peace and stability in the region by 

alienating themselves from terrorist organizations imposed upon them from the 

outside", said Idrees Kamal, convener of the Pashtunkhwa Peace Movement, a 

representative body of the several traders and civil society organizations in North 

West Frontier Province (NWFP). 

 

 

T 
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Kamal maintained that the Peace Movement was launched in wake of the 

deteriorating law and order situation in the region to discourage the killing of innocent 

people in the name of religion and to raise voice for millions of those people who 

were caught in the crossfire between the security forces and Taliban militants in the 

Swat Valley and Pakistan tribal areas. 

It is worth mentioning that the activists of the peace movement publically 

raised their voices by holding protest demonstrations and peace walks against 

suicide attacks and bomb blasts in different parts of the country when the leadership 

of certain political and religious parties either kept silence or justified the acts of 

terrorism on the pre-text of the presence of United States forces in neighboring 

Afghanistan. 

Activists of the movement also demanded of the government that targeted 

and immediate operation against all centers and networks of terrorism should be 

initiated and the blunders of the past should not be repeated. 

"Our aim is to educate the masses by holding panel discussions, conferences and 

protest demonstrations on issues that is affecting peace and stability in the region. 

We want to engage the people in peace making and peace-building process so that 

to help them work for the safer future of the coming generations", Kamal elaborated 

adding that for durable peace in the region it is inevitable that all foreign, non-local 

and local terrorists groups in FATA should be eliminated and damages to people's 

lives and properties should be compensated. Moreover a comprehensive 

developmental package should be commenced according to the wishes and 

aspirations of the people of FATA and NWFP. 

The war has destroyed socio-economic infrastructure in NWFP and FATA that 

is resulting into billions of losses for the local population. Therefore Peace Movement 

has time and again demanded of the government that all the international Aid, and 

grants obtained on the name of terrorism should be spent in NWFP province and 

Pakistan Federally Administered Tribal Areas, NWFP should be declared as war 

affected and all types of taxes and utility bills be waived-off. 
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The Movement also organized a two-day conference on the current security 

situation in the region in Peshawar on December 12-13, 2009. After heated debates 

on the issue of terrorism it issues a declaration called as Peshawar declaration. 

According to the declaration it was unanimously agreed that the main and real 

factor behind the present chaos and instability in the region is the Strategic Depth 

policy of Pakistan. This is the root cause of terrorism in the region. Therefore, this 

forum strongly demands of the abolition of this policy and accountability of all 

architects of this policy because the policy has caused far more financial damage to 

Pakistan than NRO and debts waive-off put together. This policy is also responsible 

for killing and maiming millions of the innocent people in Pukhtunkwa and other parts 

of Pakistan. 

The conference also demanded in the strongest possible words that Pakistan 

must have to stop her policy of interference in Afghanistan and accept Afghanistan 

as a sovereign independent state in the region. The conference believed that this is 

in the interests of millions of people of Pakistan and Afghanistan. 

Commenting on the outcomes of the conference Idrees Kamal said that 

democracy is the first requisite of peace and prosperity therefore the Peace 

Movement fully supports the present democratic and elected government and 

elected President of Pakistan to fulfill their constitutional obligations including their 

tenure. This conference also strongly condemns the ongoing propaganda by the 

media and by the so called political parties and out-fits which are active to destabilize 

the government. 

 

The writer is an online TV and Radio journalist and is currently based in Prague, 

Czeck Republic. 
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“I” VERSUS “YOU”  

IDENTITY IN THE PAKHTOON COMMUNITY 

Ali Gohar 

Introduction  �

By race, the Pukhtoon link themselves to the missing tribe of Moses, living 

across the international border in Pakistan and Afghanistan. The Pukhtoon speak the 

Pukhto (Pustho) language, while Pukhtoon-walee is the verbal, complete code of life 

from thousands of years back.  The Pukhtoon of Pakistan and Afghanistan are 

divided into many sub groups, Tribes, clans and sub-clans. They have common 

custom and traditions respected by all individuals and tribes of the Pukhtoon 

community. Each and every tribe, clan is socially organized and led by a Khan, 

malik, or tribal chief. The tribes live with each other under the traditional system of 

Pukhtoon-walee and also fight with each other under any violation of the same law. 

The balance is also preserved as per the super powers model political system, 

balance of power and balance of terror. 

Pukhtoon children through general practice in Hujra learn all such ethics and 

traditions. In contrast to the other nations of the world, Pukhtoon children are getting 

education in three disciplines, i.e. Mosque, school and Hujra. Hujra is the community 

center for each clan owned by the whole community. Jirga is the elders’ council of 

each clan for community-based problem solution. Jirga and Hujra are interlinked to 

each other’s and have a prominent role in following every day life, under the 

prevailing Pukhtoon-walee system. Wherever there is no Jirga or the group does not 

select the leaders each individual pretends to be a leader and plays an individual 

leader role. 

Alexander the great conquered the whole world, but when reached to the 

Pukhtoon area, he faced strong resistance in the northern part of Pakistan, close to 

the border of China. His family, known as “Kalash” is still residing there. His mother 

was living in Afghanistan.  She sent him a message and enquired about the reason 

for his failure to the resistance, being so much powerful. In response Alexander sent 

a group of twenty tribal chiefs, to talk to his mother. After formal hospitality and 

discussion the mother asked the Pukhtoon delegation who the group leader was and 

to whom she should talk. One of the members of the Jirga stood up and asked her to 

ask any question, but stop by the other person next to him and ask the same 
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question. At last, one by one, each one stood up and asked the previous one to sit, 

saying, “Let me talk to her.” At the end the Lady thanked them all, and sent a 

message to her son Alexander, that “To lead the nation and be a leader is the most 

difficult job but if each individual of the community consider himself as a leader, then 

to defeat such nation is very difficult.  Better do bargain and cross their territory.” He 

did the same. 

 Pukhtoon Identity  
  

The Pukhtoon will always-introduced him/herself, as “I” Pukhtoon. They claim 

that we are the Martial race, who rule others but are not ruled by any one. To any 

outsider there is always one claim “WE”, the Pukhtoon, however powerful the power 

may be. Examples are the two Afghan wars, with the British Empire and the recent 

Russian invasion of Afghanistan. 

  

Race and pure blood are very near and dear to them. There are culture 

hierarchies: they claim only people of pure Pukhtoon blood.  Those other 

professionals who are scheduled caste, who are also Pustho speaking people, are 

not given the social status and privileges in their structure. Such scheduled caste 

people outside the Pukhtoon geographical area claim the same Pukhtoon identity 

and feel honor to be Pukhtoon. To achieve such status he must leave the place of 

origin and migrate to another non-Pukhtoon area where he may start new life with 

pure Pukhtoon identity. 

  

It is not only on the grass root level, even in the high profile people, the “I” 

identity plays important role.  Once the son of the great Pukhtoon nonviolent leader 

Ghaffar Khan introduced himself in the national assembly saying, “from the last 

fourteen thousand years I am Pukhtoon, from fourteen hundred years I am Muslim 

and for forty five years I am Pakistani.” Abdul Ghaffar Khan also raised and 

addressed this Pukhtoon identity issues on a different occasion.  One of his 

quotations is, “O Pukhtoon! Your house has fallen into ruin. Arise and rebuild it-and 

remember to what race you belong”. On another occasion he said, “Is not the 

Pukhtoon amenable to love and reason? He will go with you to hell if you can win his 

heart, but you cannot force him even to go to heaven. Such is the power of love over 

the Pukhtoon”. In the Pukhtoon poetry the “I” identity is given preference and 
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highlighted on different occasion.  One famous Pukhtoon scholar, philosopher, and 

poet Ghani Khan has mentioned in his poem: 

  

                                        If I a slave lie buried in a grave, 

                                    Under a dazzling tombstone, 

                                    Respect it not; spit on it! 

                                   O mother, with what face will you wail for me 

     If I am not torn to pieces by British guns ? 

                                    Either I turn this wretched land of mine 

                                    Into a Garden of Eden 

                                   Or I wipe out the lanes and homes of Pukhtoons. 

Interaction  

Interaction in the daily life is on a different level in the Pukhtoon community.  

Between the tribes the usual war and peace matters are being dealt with “them” and 

“us” relationship. Within the Jirga of a clan and sub-clan the matters are address 

through: WE: identity, but inside the Jirga the usual routine dynamics are handled 

through “YOU” and “I” identity. The tribal chief will always point to “MY” tribe. Here he 

claims that “I” am here that’s why “THEY” are. 

Within the family, the “I” factor is again very visible. In their introduction to a 

stranger the people will also mention the name of a famous individual and in one 

way or another will link him/herself to him. In Pushto proverbs, the powerful 

individual’s wife is the sister-in-law of all tribes. The father will always get honor for 

the wealth and property preserved through inheritance or bought by him for the rest 

of the family. A brother of strong financial, professional or social status within the 

family, while helping others within or outside the family, claims the “I” identity. If the 

brother does not claim or refer to “I”, his wife always taunts the wife of the brother 

who was helped by taking the credit for her husband’s help to them. Such practices 

are inherited by the children and lead to conflict and enmity between the first cousins 

on inheritance matters or any other minor identity issue. There is a Pushto proverb 

that, “The Pukhtoon need enmity: if not an outsider then the first cousin is the first 

enemy”. 
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An outside threat make them unite to “WE” identity but in the absence of 

outside threat the, “I” identity plays a major role. Even in the outside enmities, one 

person among the family took the lead in taking revenge. In the case of any family 

member’s, disgrace, murder etc. This one claims to be the one who restored the 

family honor and gets the “I” identity, while the rest of the family members follow him 

as “WE”. On the other hand an individual “I” will be supported for any good and bad 

as he is from the “WE”. The opposite side will try to take revenge, but will not harm 

or kill the offender, instead they will go for the financially, socially or professionally 

strong one in order to handicap the tribe from the one “I” and leave them to you  

“WE” only. There is another common saying in Pushto that, 1 (one) has its own value 

but if we add zero on its right side the value increase from one to ten, hundred, 

thousand and so on.  If you delete 1 (one), there will be zeros, and zero plus zero is 

equal to zero. In the case of family or tribal conflict the word “I” is very common.  

People claim that “I” did it for the sake of my family or tribe. If “I” was not doing this 

then not only me, but, also “WE” were all not safe from them. An individual in the 

tribal system will always look and care for the honor and prestige of the tribe. Any act 

against the individual will be an act of shame and humiliation for the whole tribe. 

People will first blame the parents and then the tribe. And such black scar will be on 

the forehead of the tribe for generations. 

Guilt and Shame 

Guilt is an invisible feeling of an individual for an act, which he thinks, was not 

appropriate, as there is no general concept of good and bad things. The act, which 

gives you internal satisfaction, is good, and if you feel sad it is bad. The guilt feeling 

is expressed in excuses or apologetic behavior. This is easy and possible in the low 

context culture, but in the high context culture, due to the shame factor, such 

expressions become very difficult. Such is the case in Pukhtoon culture where guilt 

cannot be expressed and “sorry” can’t be conveyed to the victim for any wrongdoing. 

To do so is against the culture, traditional norms and values will degrade a person in 

front of his own tribe. Any act of an “I” will unite the tribe “WE” to follow the one who 

did it. Such practice encourages the individual and leads him toward more human 

violation in the future. Also in Islam the internal soul needs nourishment.  The good 

deeds one commits help it prosper, but in case of wrongdoing a back scar appears 

on the heart, affects the soul, and this scar expands with any other act of 

wrongdoing.  With the passage of time, an individual, after committing many crimes, 

lacks the guilt factor. 
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In contrast to the internal guilt feeling shame is an external feeling of an 

individual or group. This is very common in high context cultures and especially in 

Pukhtoon areas. What others will say or think, sticks in the mind of every Pukhtoon 

male/female wherever he/she goes. People make their lives miserable only to make 

others happy and not to feel shame in the society. It is also interesting to mention 

that in the western culture shame is usually for the offender who commits any crime.  

But in the Pukhtoon culture shame is for the victims. It can be equalized through 

revenge. Even though there is strong religious belief that God will punish the 

wrongdoer here and hereafter, still they go for revenge and pretend to be going 

ahead of God’s decision. A victim of rape, kidnapping or murder all takes with them 

the shame for their whole life until and unless it is equalized by revenge. It is also 

interesting that the shame factor goes with the family and tribe for generation. 

People keep themselves away from the shamed person in social relationships. A 

victim in such a case is either marginalized by the family members or makes it the 

matter of prestige and honor for the whole tribe. Among the “YOU” tribe any 

individual or tribal chief “I” may come forward to take the revenge for the victim.  In 

such a case “I” not only acts for him, he will always feel proud to bring the honor 

back for family, tribe “YOU”. Revenge taken by an individual “I” for the sake of family 

and tribe “YOU” not only gets respect in his own circle but also in other tribes to 

whom they interact. 

The shame feeling closed the door for the guilt feelings of excuse or being 

sorry on the part of the offender. It is also very famous that in Pukhtoon dictionary 

there is no word for “sorry”. Once someone does something wrong, both offender 

and victim will suffer for generations until and unless it is equalized. In the case of 

the victim the guilt will accompany the individual and tribe also for generations. This 

circle from guilt to shame will continue for a long time until and unless the elders of 

the same tradition intervene and deal with it by traditional law. The western or 

country law will punish the individual but will never resolve the enmities. 

The role of “I” in bringing peace 

 If “I” plays negative role it also plays a positive role in the case of solving 

family dispute and peace building. In case of two families, two individuals or two 

tribes “I” comes in the middle and take all power of decision-making from both sides. 

That is called (waq) Power of decision-making. Then the person in the “I” role acts 

on behalf of both parties and gives his decision according to the prevailing custom 
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and tradition of Pukhtoon code of life. A respected elder of the community jumps into 

the middle through parachute diplomacy and then starts shuttle diplomacy to bring 

the parties to negotiation. He will listen to the parties and will arbitrate according to 

the custom and tradition. His decision will not only be acceptable to the parties but 

also the Government will give due respect and honor to the decision. Here “I” plays 

an important role of trust as people trust on an individual “I” when they give him the 

power for any decision, and he “I” not only respects the parties’ trust and the tribal 

traditions but also seeks the wisdom and guidance of God. 

Conclusion   

"YOU” and “I” are some of the factors in Pukhtoon community that are basic to 

each conflict.  The idea that the “I” role is everything and the “YOU” role is nothing 

leads to shame and guilt. Due to the high context nature of the joint family system, 

an individual is supported for his good or bad, in any situation. This makes the 

situation worse in all the conflict. 

 If “sorry” comes into the middle or if an individual feels guilty and expresses 

his guilt to the others, it is most possible to get rid of the conflict and enmity once and 

for all, as forgiveness is very common in the Pukhtoon traditions if asked for. It is 

also unique in the Pukhtoon culture not only to forgive but also to forget. 

People make their own lives miserable for the sake of others: what others will 

think about me or we, never accepting their mistakes, and never feeling ashamed for 

their wrongdoing, and even feel proud for the wrong done by individuals in the tribe. 

These make the situation worse in almost all cases. 

The poor victim suffers in the fact that victims are innocent, but still the shame 

victimizes them throughout their lives. The strong enjoy while the weak suffer a lot. 

Sometimes the weak become so aggressive due to this guilt and shame factors that 

they make the life of the strong miserable and bring a lot of losses in a variety of 

ways. Human beings under the influence of “YOU” and “I”, shame and guilt violate all 

natural and traditional laws and fight to the last moments of their lives.��

�

� he writer holds a Masters degree in International Relations from Quaid-e-Azam 
University, Islamabad. He can be reached at alibabano10@yahoo.com 
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A FRIENDLY AFGHANISTAN  

 

Shahid Ilyas 

 

�

�

 

 The risk of failure and backfiring are much higher in trying to install a friendly 

government in a foreign country than in attempts to develop friendly relations with an 

incumbent government. The failure of Pakistan’s Afghan policy is a glaring example 

in this regard Pakistan indeed needs to have a friendly Afghanistan, just as 

Afghanistan needs a friendly Pakistan. The two countries are dependent on each 

other for their national security, economic development, peace and social cohesion. 

Pakistan serves as a trade route for Afghanistan, and Afghanistan is crucial for the 

fulfillment of Pakistan’s ambitions of becoming an energy corridor for Central Asian 

oil and gas. Having said that, the question how the objective of ensuring a friendly 

relationship between the two countries could be achieved needs analysis and 

answer. Here we focus on Pakistan’s efforts towards ensuring a friendly Afghanistan. 

 Since 1976, when Islamic-fundamentalist elements from Afghanistan were 

given shelter by the Bhutto regime in Pakistan, the strategy of Pakistan’s security 
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and political establishment has been to invest its scarce resources in installing a 

friendly government in Kabul. Developing friendly relations with an existing 

government is different from installing a friendly government. The basis of Pakistan’s 

policy has been to install a friendly government in Kabul at any cost rather than 

working towards establishing friendly relations with the existing government. 

 The implementation of each of these two strategies demands different 

methods. The risk of failure and backfiring are much higher in trying to install a 

friendly government in a foreign country than in attempts to develop friendly relations 

with an incumbent government. The failure of Pakistan’s Afghan policy is a glaring 

example in this regard. 

 Given its track record and current media and intelligence reports, one can 

rightly conclude that the Pakistani establishment believes that any group controlling 

the government in Afghanistan, with the exception of Taliban-style pan-Islamic 

ideologues, is against its national interests. The groups it perceives as adversaries 

include the Northern Alliance, the well-to-do and educated segments of Pashtuns as 

represented by personalities like President Hamid Karzai and Ambassador Zalmay 

Khalilzad, intellectuals, the Afghan diaspora and indeed all the Pashtuns who reject 

the Taliban ideology. Therefore, the Pakistani establishment thinks that all these 

groups need to be kept out of government in Kabul; hence its support for the Taliban. 

 We need to be assured about the fact that the Taliban are a marginal force in 

Afghanistan. Support for them even in the Pashtun south and southeast is 

microscopic. (Those who want them in power in Kabul would like us to believe that 

they are the future of Afghanistan. But ground realities present a different picture.) 

Therefore, it is virtually impossible for the Taliban to have control or to have a 

considerable share in the government in Afghanistan, because of the absence of 

public support for them. (The fact that the Taliban once did control Kabul is a 

completely different story, because the Afghans of that time were fed-up with 

warlords and hence they supported the newly emerged Taliban. They were tested 

and rejected.) It seems that the only option available to Pakistan — which can also 

be conducive for its own stability — is to find ways to work with the existing 

government in Kabul. The failure of 37 years (1973-2010) of efforts and investment 

in trying to install a government in a foreign sovereign state should be enough for us 

to realize that this policy is not working. 
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 Pakistan is now reaping what it has sown in the previous three decades, 

resulting in substantial miseries for its own population, which is already teetering 

under grinding poverty. Its policy has further pushed Afghanistan towards India, as a 

result of which India’s influence and involvement in that country is at a record high. 

Furthermore, this policy has further alienated the Pakistani political and educated 

Pashtun classes from the state of Pakistan. The Pakistani Pashtuns consider 

Pakistan’s interference in Afghanistan as genocide and a challenge to their identity. 

 Moreover, Pakistan’s support to the Afghan Taliban gave birth to the Taliban 

here who are hitting the Pakistani state hard. They are now active in every city, town 

and village of the country, most notably in Lahore and Karachi. They have not yet 

appointed ‘shadow governors’. If they do, they are likely to be much stronger than 

the so-called ‘shadow governors’ in Afghanistan — thanks to Pakistan’s flawed 

Afghan policy characterized by the establishment of thousands of madrassas in 

every nook and corner of the country, indoctrinating millions of Pakistani youth, who 

are ever ready to take up arms at the call for jihad by the mullah, a phenomenon 

Afghanistan does not face. 

 Most of us look at Pakistan’s Afghan policy in the context of its enmity with 

India. This phenomenon is being called the policy of ‘strategic depth’, which means 

that Pakistan needs Afghanistan as a backyard under its thumb where its forces can 

retreat in case of a war with India. But too much emphasis on ‘strategic depth’ for 

understanding Pakistan’s policy looks misplaced. More important than strategic 

depth in Pakistan’s quest for controlling Afghanistan is its apprehensions regarding 

the Durand Line.  
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 The line, drawn in 1893 by the British imperial power in India, which divided 

Pashtuns into two groups — the ones living in Pakistan today and the ones living in 

Afghanistan — has never been ratified by any Afghan Loya Jirga or parliament. The 

Afghans still lay claim to the Pashtun territories between the Khyber Pass and the 

river Indus. Pakistan believes that it can get this agreement ratified by Taliban-style 

and pan-Islamist ideologues, who in any case do not believe in national borders. 

Interestingly, when the Taliban occupied most of Afghanistan with the help of 

Pakistan and Saudi Arabia, they refused to ratify the Durand Line agreement, saying 

that the matter will be looked into once Afghanistan was peaceful and proper 

institutions were in place. 

 War in Afghanistan produces unrest in Pakistan, given the two countries’ 

proximity to each other and their ethnic composition. Therefore, considering that the 

Taliban have almost zero chances to rule Afghanistan or to have a substantial share 

in the government, Pakistan must find ways of achieving its goal of a friendly 

Afghanistan by keeping in mind the ground realities. The existence of Afghanistan 

sans the Taliban is a big possibility on the ground. How far, and when, Pakistan 

realizes this truth will largely determine its own future. 

 

 

The writer is a freelance columnist hailing from Waziristan. He can be reached at 

ilyasakbarkhan@gmail.com 

 

Source: Appeared in the “Daily Times”, Lahore, Pakistan on 20th March 2010. 
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DURAND LINE: THE LINE OF EVIL  

Dr. Dipak Basu 

 
 

Balochistan, along with the North West Frontier Province 

(N.W.F.P) are the victims of an imaginary line, called Durand 

Line, which was described by Hamid Karzai, the Afghan president 

as the "Line of Evil". Indeed that line signifies both the British and 

Pakistani imperialism that have subjugated the Baluchs and the 

Pashtuns. 

In 1893, the Afghan and British governments agreed to demark a 2,450-

kilometer (1,519 miles) long border dividing British India and Afghanistan. The 

signatory of the document, known as The Durand Line Agreement, were Amir Abdur 

Rahman Khan, ruler of Afghanistan, and Sir Henry Mortimer Durand, the foreign 

secretary of the British Indian government. After a series of battles and false treaties 

signed by the British, 'The Durand Line 

Agreement' of 1893 divides boundaries 

between three sovereign countries, 

namely Afghanistan, Balochistan and 

British India. According to that agreement 

Britain had taken a lease of the area in 

N.W.F.P and Balochistan, without the 

knowledge of Balochistan. Sir Durand gave verbal assurance to Afghanistan that the 

lease will last until 1993, but in the written agreement there is no mention of it. 

Otherwise just like Hong Kong, N.W.F.P would have gone back to Afghanistan in 

1993. 

The Durand Line Agreement should be a trilateral agreement and it legally 

required the participation and signatures of all three countries. However, the clever 

British drawn the agreement bilaterally between Afghanistan and British India only, 

and it intentionally excluded Balochistan. Thus, Balochistan has never accepted the 

validity of the Durand Line. The British, under false pretenses, assured the Afghan 

rulers that Balochistan was part of British India, and therefore, they were not required 

to have the consent of anyone from Balochistan to agree on demarking borders. 
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Meanwhile, the British kept the Baloch rulers in the dark about the Durand Line 

Agreement to avoid any complications. According to International Law, all affected 

parties are required to agree to any changes in demarking their common borders. 

Hence, under the rules of demarking boundaries of the International Law, the 

Agreement of Durand Line was in error, and thus, it was null and void as soon as it 

was signed. 

Also, International Law states that boundary changes must be made among 

all concerned parties; and a unilateral declaration by one party has no effect. 

However, the British government disregarding the objection of Afghanistan gave 

away the N.W.F.P to Pakistan after a fraud plebiscite. However, it never gave 

Baluchistan to Pakistan in the same way the British never gave away Jammu & 

Kashmir to India. 

When in 1949, Afghanistan's "Loya Jirga" (Grand Council) declared the 

Durand Line Agreement invalid and also raised objections in the United Nations 

against the creation of Pakistan and its boundary declared by the British alone, the 

so-called world body had ignored the plea of a small nation. 

Pakistani Invasion of Indepent Baluchistan, 1948 

On August 11, 1947, the British acceded control of 

Balochistan to the ruler of Balochistan, Mir Ahmad Yar 

Khan - the Khan of Kalat. The Khan immediately declared 

the independence of Balochistan, and Mohammad Ali 

Jinnah signed the proclamation of Balochistan's 

sovereignty under the Khan. 

The New York Times reported on August 12, 1947: "Under the agreement, 

Pakistan recognizes Kalat as an independent sovereign state with a status different 

from that of the Indian States. An announcement from New Delhi said that Kalat, 

Moslem State in Baluchistan, has reached an agreement with Pakistan for free flow 

of communications and commerce, and would negotiate for decisions on defense, 

external affairs and communications." The next day, the NY Times even printed a 

map of the world showing Balochistan as a fully independent country. 
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On August 15, 1947 the Khan of Kalat addressed a large gathering in Kalat 

and formally declared the full independence of Balochistan, and proclaimed the 15th 

day of August a day of celebration. The Khan formed the lower and upper house of 

Kalat Assembly and during the first meeting of the Lower House in early September 

1947, the Assembly confirmed the independence of 

Balochistan. Jinnah tried to persuade the Khan to join 

Pakistan, but the Khan and both Houses of the Kalat 

Assembly refused. The Pakistani army then invaded 

Balochistan on April 15th, 1948, and imprisoned all 

members of the Kalat Assembly. India stood by silently. 

Lord Mountbatten, Mahatma Gandhi, Nehru or Maulana 

Azad, then the president of India's Congress Party said 

nothing about the rape of Baluchistan or later of N.W.F.P. 

Throughout the period of British rule of India, the British never occupied 

Baluchistan. There were treaties and lease agreements between the two sovereign 

states, but neither state invaded the other. Although the treaties signed between 

British India and Balochistan provided many concessions to the British, but none of 

the treaties permitted the British to demark the boundaries of Baluchistan without the 

consent of the Baluch rulers. Once Balochistan was secured through invasion, the 

Pakistanis deceptively used the law of uti possidetis juris to their advantage and 

continued occupation of territories belonging to Afghanistan, the N.W.F.P with the full 

approval of the British Army in India and their supreme 

commander Lord.Mountbatten. As Pakistan is in illegal 

occupation of territories belonging to Afghanistan and 

Balochistan under false pretenses, it is in Pakistan's 

interest to have a weak and destabilized government in 

Afghanistan so there is no one to challenge the 

authenticity of the Durand Line Agreement. That was the 

reason Pakistan has joined the conspiracy of President 

Carter and his national security adviser Zbigniew 

Brzezinski (as described in the interview given by Brzezinshi to the French 

newspaper Le Nouvel Observateur on 15-21 January 1998) to destabilize the Afghan 

government of Noor Mohammed Taraki in 1978 by using Pakistani army and destroy 

it completely through the invasions of the Mujahideens in 1992 and Talibans later in 

1995 with the approval of President Clinton who has sent his special adviser Robin 
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Rafael to Kandahar to congratulate the Talibans. In the same way Clinton 

administration has sent 10,000 strong Mujahideen army, composed of Arabs, to 

Bosnia in 1991 to murder the Christian Serbs. 

Even after 2001, Pakistani intelligence agencies have provided shelter for 

members of Al-Qaeda and Taliban who are committing acts of terrorism within 

Afghanistan to destabilize the democratically elected government of President Hamid 

Karzai. Pakistan has waged a proxy war against the United States through Taliban, 

and continues to terrorize the Afghan nation in hopes to frustrate the US to leave 

Afghanistan and weaken the Afghan government. Meanwhile, the Baloch have 

launched their "War of Independence" in Iran and Pakistan.  

Liberation Movement in Balochistan 

Mir Azaad Khan Baloch, the General Secretary, The Government of 

Balochistan in Exile in Jerusalem decalared recently, "Afghanistan and Baluchistan 

should form a legal team to challenge the illegal occupation of Afghan territories and 

Baluchistan by Pakistan in the International Court of Justice. Once the Durand Line 

Agreement is declared illegal, it will result in the return of Pakistan-occupied 

territories back to Afghanistan. Also, Baluchistan will be declared a country that was 

forcibly invaded through use of force by the Pakistanis; and with international 

assistance, Baluchistan can regain its independence." 

The Baloch freedom movement is not new but failed to draw the attention of 

the world. A very serious crisis lasted from September 1961 to June 1963, when 

diplomatic, trade, transit, and consular relations between Baluchistan and Pakistan 

were suspended. Another insurgency erupted in Balochistan in 1973 into an 

insurgency that lasted four years and became increasingly bitter. The insurgency 

was put down by the Pakistan Army, which employed brutal methods and 

equipment, including helicopter gunship, provided by Iran and flown by Iranian pilots. 

The shah of Iran, who feared a spread of the insurrection among the Iranian Baloch, 

generously gave external assistance to Bhutto. By early 1974, an armed revolt was 

underway in Baluchistan. By 2004 Baluchistan was up in arms against the federal 

government, with the Baluchistan Liberation Army (BLA), Balochistan Liberation 

Front, and People"s Liberation Army conducting operations. Rocket attacks and 

bomb blasts have been a regular feature in the provincial capital, particularly its 
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cantonment areas, Kohlu and Sui town, since 2000, and had claimed over 25 lives 

by mid-2004. 

The Gwadar Port project employed close to 500 Chinese nationals by 2004. 

On 03 May 2004, the BLA killed three Chinese engineers 

working on the Port. Rockets attacked Gwadar airport at 

midnight on 21 May 2004. On 09 October 2004, two 

Chinese engineers were kidnapped in South Waziristan in 

the northwest of Pakistan, one of whom was killed later on 

October 14 in a botched rescue operation. Violence 

reached a crescendo in March of 2005 when the Pakistani 

government attempting to target Nawab Akbar Khan Bugti, 

a seventy-year-old Sardar (tribal leader) who had fought against the government for 

decades, shelled the town of Dera Bugti. The fighting that erupted between the tribal 

militia and government soldiers resulted in the deaths of 67 people. Ultimately 

Nawab Bugti also became a martyr in the cause of the liberation of Balochistan.  

The Durand Line and N.W.F.P 

To this date, the relations between Afghanistan, 

Balochistan and Pakistan are characterized by rivalry, 

suspicion and resentment. The primary cause of this 

hostility rests in the debate about the validity of the Durand 

Line Agreement. Dubbing Durand line as a line of hatred 

Afghan President Hamid Karzai has said he does not 

accept this line as it has raised a wall between the two 

brothers, and slices a part of Afghanistan from the 

motherland. He said this on 26 January 2006 after offering condolence over the 

death of Khan Abdul Wali Khan, the last surviving son of the 'Frontier Gandhi' Khan 

Abdul Ghaffar Khan, who was betrayed by Mahatma Gandhi in 1947. Afghanistan 

always vigorously protested the inclusion of Pashtun and Baluch areas within 

Pakistan without providing the inhabitants with an opportunity for self-determination. 

In the 19th century, Afghanistan served as a strategic buffer state between 

czarist Russia and the British Empire in the subcontinent. Afghanistan"s relations 

with Moscow became more cordial after the Bolshevik Revolution in 1917. The 

Soviet Union was the first country to establish diplomatic relations with Afghanistan 
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after the Third Anglo-Afghan war and signed an Afghan-Soviet non-aggression pact 

in 1921, which also provided for Afghan transit rights through the Soviet Union. Early 

Soviet assistance included financial aid, aircraft and attendant technical personnel, 

and telegraph operators. 

British during their Empire in India were anxious to award N.W.F.P to the 

Muslim League to minimize the importance of Afghanistan, a pro-Soviet state. The 

most important party in the N.W.F.P was the Khudai Khidmatgars who had formed 

the government there since 1935 in collaboration with the Congress party of India. 

The opinion of the British governor Sir George Cunningham was the same as that of 

the Muslim League that, since the Hindus were not a people of the Book, and since 

the Khudai Khidmatgars of Khan Abdul Gaffer Khan were working in concerned with 

the Hindu Congress for national independence and freedom from British slavery, 

hence this partnership was in fact a partnership with heathenish Kafirs. 

The Muslim League always had been an ally of the British, and it was wholly 

unsympathetic to all the Muslim organizations fighting the British - to the righteous 

scholars and leaders of Deoband, whom it did no even desist from abusing. It was 

not prepared to recognize the efforts of other individual Muslims who were 

contributing to the national movement for independence. On the contrary, it had kept 

pressing the British not to recognize any other Muslim or Muslim organization except 

the Muslim League as representative of the country's entire Muslims, when it was a 

very unpopular party among the Muslims in Bengal, Sindh, and N.W.F.P, all Muslim 

majority areas of the British India. 

The British practically handed over the N.W.F.P to The Muslim League 

through a referendum where the supporters of the Khudai Khidmatgars abstained 

because of the absurd advice of Mahatma Gandhi. Khudai Khidmatgars and the 

Congress Party of Gandhi used to have the political power of the N.W.F.P since 

1935. Gandhi gave them assurance that if they abstain the referendum would be 

morally invalid and annulled. (Gandhi gave the same absurd advice to the Hindus in 

the referendum in the Mayamansingh district of East Bengal and as a result the 

whole of the district with about with about half of the population as Hindus went to 

Pakistan). The British had managed to persuade through bribing some members of 

the legislative assembly to support the inclusion of N.W.F.P in Pakistan. Immediately 

after 1947 Pakistan had started killing members of the Khudai Khidmatgars and most 
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Pushtun leaders, including Khan Abdul Gaffer Khan had to take sanctuary in 

Afghanistan, then an anti-British and pro-Soviet country. 

The Soviets began a major economic assistance program in Afghanistan in 

the 1950s. Between 1954 and 1978, Afghanistan received more than $1 billion in 

Soviet aid, including substantial military assistance. In 1973, the two countries 

announced a $200-million assistance agreement on gas and oil development, trade, 

transport, irrigation, and factory construction. Since 1978, the Soviet Union started 

providing large-scale military assistance to Afghanistan to protect the country from 

the invasion launched by Pakistan with the full encouragement of the CIA to destroy 

the socialist government of Noor Mahamed Taraki. When it became obvious that 

Afghanistan alone cannot resist the aggression of Pakistan, the Soviet army came to 

Afghanistan in December 1979 to help maintain its independence until 1992. 

After 1979, the Soviets augmented their large aid commitments to shore up 

the Afghan economy and rebuild the Afghan military. They provided the Karmal 

regime an unprecedented $800 million. The Soviet Union supported the Najibullah 

regime even after the withdrawal of Soviet troops in February 1989. Russia has 

provided military assistance to the Northern Alliance against the Pakistan backed 

Talibans. Osama Bin Laden started off as a Mujahideen, against the Soviet backed 

socialist government of Afghanistan. He was actively sponsored by the CIA and 

other Western intelligence agencies and was felicitated in both the White House of 

Washington and the White Hall of London. 

A grand Pakhtoon-Baloch tribal convention 

was held in Peshawar on 11 February 2006 where 

prominent Pakhtoon and Baloch leaders endorsed a 

call for the elimination of the infamous and imaginary 

British-made Durand Line with the objective of 

creating a Greater Balochistan. Awami National Party 

(ANP) leader Asfandyar Wali Khan said that the 

Pakhtoon nation was passing through a critical phase 

of its history, and therefore, the ANP had convened 

the tribal convention to devise a strategy to counter 

the ongoing Pakistan military operations in Balochistan and the North West Frontier 

Province (NWFP). The Pakhtoon Milli Wahdat revolves around the elimination of the 



��������������������������������������������������� �����	�
������������������������������������������� �������
���������
�

 

Durand Line, dividing Pakistan and Afghanistan, so that Pakhtoons living in NWFP, 

Balochistan and tribal areas in Pakistan and Afghanistan could form a state of their 

own. 

A New Map for the Middle East 

Ralph Peter, in The Armed Forces Journal of the U.S, in June 2006, 

suggested that there has to be a major changes in the map of the Middle East, 

including Pakistan and Afghanistan to do justice to the ethnic groups who were 

forced to live under alien governments because the British and the French after the 

fall of the Ottoman Empire in 1918 have arbitrarily divided up the Middle East without 

thinking about the consequences of their actions on various nationalities who used to 

live under the Turkish Empire. According to this "New Map of the Middle East", Iran, 

"a state with madcap boundaries", would lose a great deal of territory to Unified 

Azerbaijan, Free Kurdistan, the Arab Shia State and Free Baluchistan, but would 

gain the provinces around Herat in today’s Afghanistan - a region with a historical 

and linguistic affinity for Iran. Iran would, in effect, become an ethnic Persian state 

again. 

What Afghanistan would lose to Iran in the west, it would gain in the east, as 

Pakistan"s Northwest Frontier tribes would be reunited with their Afghan brethren. 

Pakistan, another unnatural state, would also lose its Baluch territory to Free 

Baluchistan. The remaining "natural" Pakistan would lie entirely east of the Indus, 

except for a westward spur near Karachi. Thus, even among the most conservative 

circle of the USA the support for free Baluchistan and N.W.F.P is gaining ground due 

to the treacherous character of Pakistan. While it is receiving 

massive amount of military and civilian aid from the U.S, 

Pakistan is still giving sanctuary to both Taliban and Al Qaeda, 

giving them free areas to roam in the N.W.F.P. Pakistan no 

longer enjoys the unconditional support of the United States. 

In a lightning visit to Afghanistan, India and Pakistan in March 

2006, US president George Bush did not conceal where his 

favour lay. He left India having signed a much-coveted deal on 

nuclear energy, while his visit to Pakistan left Musharraf with 

nothing. 
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India enjoys support in Kabul from not only Karzai and his cabinet but many 

political elements that fought the Taliban, especially the Northern Alliance that was 

supported by Iran, the U.S. and its allies and continues to be friendly towards India. 

A strong, stable Afghanistan, bolstered by American military and diplomatic support, 

and further strengthened by an alliance with India, could on the other hand make 

Pakistan very uncomfortable indeed. India should take advantage of this historic 

opportunity to free both Baluchistan and N.W.F.P from Pakistan by giving total 

support to the Baluch freedom fighters and to the Afghan government, as Mrs. Indira 

Gandhi has changed the map of Pakistan in 1971. While Pakistan is continuously 

drawing the attention of the world about India's so-called 'injustice' to Kashmir, which 

Pakistan has invaded in October 1947, there is no reason for India to conceal the 

fact that Pakistan has occupied an independent country Balochistan in April 1948. 

 

 

 

(The author is a Professor in International Economics in Nagasaki University, Japan) 
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Section 2 : Literary 

BAACHA LAGYA DE  

 

Nawaz Khan 

 

Da jamee shpa da         

Bala deewa da 

Baran baran de             

Saaskee wareegee 

Pa sur aw taal ki          

Rabab ghageegee         

Baacha lagya de          

Naghma saraa de          

Tapa tapa de                

Nasha nasha de             

Pyalai pyalai de           

Taalai taalai de 

Kala qurban shee         

Tao da janaan shee 

Kala ghazal shee          

Da sparlee gul shee 

Boin da anbar shee      

Tol moattar shee 

Faza ki khur she           

Nazar ye nur shee 

Yaraan yaraan dee         
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Peeran peeran dee 

Tol mayanaan dee 

Da pat da shami 

Tol patangaan dee 

 

                

Praday watan de       

Praday gawand de 

Na da seend ghaara 

Na Malakand shta 

Na cheenaruna 

Na da Swat bunr shta 

Na maazigar shta  

Aw na gudar shta 

Na Swabai shta 

Na Hashtnaghar shta 

Na tor qamees shta 

 

 

Na Pekhawar shta 

Armaan armaan de 

Der da janaan de 

Lug da doraan de 

Sa da hijraan de 

Da khaar pa mainz ki 

Kalay rayaad shu 

Barbaad zargay mi 

Lug shaan abad shu 
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Khyal mi sparlay shu 

Chaal gharsanay shu 

Soch lewanay shu 

Loogay loogay shu 

Tol spelanay shu 

Ehsaas mi rang shu  

Boin da lawang shu 

Khor shu ghorzang shu 

Malang malang shu 

Baacha lagya de 

Da thal pa taal ki 

Ro ro rangeegee 

Tapa tapa de 

Naghma naghma de 

Tang da rabab de 

Zor da shabab de 

Zra mi mahtaab de 

Pa aab o taab de 

Pa sur aw thal ki 

Lug pa jalaal ki 

Der pa jamaal ki 

Mehfil shuru de 

Shughul shuru de 

Ghazal shuru de 

Gul gul shru de 

Parwardigaara 

Ay zama yaara 

Watan mi loot shu 
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Chaman mi loot shu 

Pa pradee jang ki 

Sar mi matigee 

Ghar mi nareegee 

Gul mi rajeegee 

 

Golai wareegee 

Barud khwareegee 

Hujra mi bayla 

Jirga mi bayla 

Shamla mi bayla 

Da jamee shpa da 

Bala deewa da 

Baraan baraan de 

Saaskee wareegee 

Rabab ghageegee 

Pa sur aw thal ki 

Da saaz pa taal ki 

Bacha lagya de 

Ro ro rangeegee 

Naghma naghma de 

Tapa tapa de 

Nasha nasha de 

Pyalai pyalai de 

Talai talai de. 

 

The poet hails from Charsadda and is currently residing in Islamabad, Pakistan. 

A fantacy oriented inspiration from the Living legend Haroon Bacha in which I 
proposed and composed this poem. (Nawaz Khan)�



��������������������������������������������������� �����	�
������������������������������������������� �������
���������
�

 

TWO GENERATIONS 

 

Azra Nafees 

 

 

 

 

 

 

 

 

 

 

 

 

"Tis mid-autumn;the moonlight, a bright pool of water, 

A new system of Law has been imposed on our land. 

Taking the young man by the arm,the old Pukhtun Baba 

Strolls off with him,away from the slumbering village. 

The air is perfumed with the fragrance of Sharshum fields, 

The irrigation channels gleam like silver cords; 

When the two reach the other side of the hill 

They sit beside a martyr's grave to talk together. 

The martyr buried here was the father of the younger man, 

A former comrade of the Pukhtun Movement. 

The young man's heart throbs with suppressed emotion; 

In the older one's heart there's a tinkling torrent. 
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"Tell me once more,uncle,please, 

About the savage incident happened to my Dad; 

How my Dad a non-violent guy, 

Led the charge through this perilous ravine"? 

Scooping up some red soil in his hand 

The old man tells the tale again."This Earth",he says 

"Was soaked with the blood of your father. 

Now,even if the mountains hurl themselves at us, 

We must defend our motherland. 

"Tell me once again,uncle ,please, 

How,when these clerics were first organised, 

and some among we Pukhtuns wavered 

You supported those who wanted to disband them. 

Pointing to a Chinar upon a hilltop 

The old man tells the tale again. 

"We must stand firm and united",he says 

"With the Sun above and the soil beneath to support us 

We can remain forever green and brave in wind and storm". 

These words, like a refreshing mountain stream, 

Flow through the heart of the younger man. 

The countryside around them,seems more than ever quiet, 

The night breeze gentle,the soft moonlight refreshing.... 

"you must still continue to lead us,uncle, 

Through the new challenges we shall face; 

Though now I am shouldering this arduous task, 

I know I lack experience,have insufficient strength". 
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No,Each generation must accept the task that is handed down; 

This is the Law of Nature,the need of the time. 

Steel must be plunged in fire,the sailor learn to navigate in storm, 

But I shall remain beside you,as a hand in glove,my dear lad. 

Swiftly the young man turns to grasp 

The outstretched hand of the older one, 

By the glint of trees glistening in his eyes. 

The old man shows his deep emotions too. 

Like a sapling growing beside an old magnificient Chinar, 

Like one wave following fast upon another, 

The thoughts and purposes of these two generations 

Are linked;the same blood courses through their veins 

So beside the brave martyrs grave,this mid-autumn night, 

Their determination,they pour out to each other. 

Their words flow on till the East turns red, 

Then shoulder to shoulder they walk towards the rising Sun!!! 
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THE APOGEE OF MY BEING 

Shehnaz 

 

When will I reach the apogee of my being? 

When will I feel myself welcome in the circle of sages, 

Environed by ambrosial perspectives, 

Unencumbered with asinine notions of forbidden and permitted, 

When, ultimately, everything is forbidden and everything permitted, 

It must be in someone’s Book. 

But these thoughts confound my mind 

And deny me my right to my own psyche— 

And I ache to know, 

When will I reach the apogee of my being? 

So that I may spurn these frivolous discourses held among the 

Unlettered masses inside me and around me? 

When will I reach the apogee of my being? 

So that I can recline on the cushions of contentment, 

Far, far away from this masquerade 

That obliges me to dissemble my very being, 

But I wait to reach the apogee of my being 

So that I may embrace myself 

And make it known to the worlds, 

The world of the forbidden and the world of the permitted, 

This is me—no more facades. 

My once-thirsty anima has unearthed its roots, 

And found its companions. 

But rapt in these moments of respite, 

I have arrived yet again in a desert. 

Alas, when will I reach the apogee of my being? 

 
 Shehnaz is an ethnic Pashtun from Swat, living and studying in the United States. She can    
be contacted at gwal_pari@yahoo.com 



��������������������������������������������������� �����	�
������������������������������������������� �������
���������
�

 

 

Section 3 : Art,  Culture & Entertainment 

ZARSANGA, THE LIVING LEGEND  

Fatima Ahmed Yousafzai 

� �

Born in Laki Marwat to a 

nomadic family, Zarsaanga was named 

Zalobal, meaning jalaibi (a traditional 

sweet), by her parents. "That is 

because she was always close to their 

hearts," claims Zarsaanga. Her simple 

life was enriched by the gift she was 

born with: her voice. As a child when 

all seemed murky, music, she says, 

was always there to light up her life. 

She calls many places her childhood 

home because her family lived 

temporarily in make-shift houses in 

many different towns and villages. 

Wherever they were, however isolated, Zarsaanga says, music ensured that 

she was never lonely. She had a song for every occasion but she particularly looked 

forward to weddings. "I would wait for such occasions where I could sing my heart 

out," says Zarsaanga. She was usually accompanied by her sister Gulsaanga, the 

pair becoming a favorite duo on occasions calling for merriment. 

"In the past we had no dhols, we followed no directions," she says, "but we 

sang all the time, humming tunes on the way to the well to collect water, or singing 

popular folk songs that we learnt from other women while doing our household 

chores. All we had as accompaniments were a mangay (pitcher) or a tin water 

container we would tap in time to our songs." 

The pencil thin, wheatish and unpretentious woman in her mid-fifties still 

challenges the young vocalists to match her in rhythmic frequency. The members of 

her troupe are in fact all members of her family. Her husband plays the tambourine; 

her son plays the tabla and a son-in-law the harmonium. The moment Zarsanga 

begins to sing, the clamour in the room gives way to complete silence. With her eyes 

cast down, she sits almost motionless it seems, for hours, performing before a 

mesmerised audience. 
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Zarsaanga has always lived the life of a nomad, with no fixed abode to call 

home.The reason being to ensure that her family is not evicted from the mud house 

that currently shelters them. The Malik, who is fond of music, has lent Zarsaanga this 

home, located among other ones housing people who work for him. In return for the 

Malik's kind gesture and for a modicum of permanence and security she offers him 

her services in the form of music. 

Zalobal became Zarsaanga (a golden bough,the mythological mistletoe which 

never dies).when her talent was discovered, and she was introduced on Radio 

Peshawar. Henceforth she found fame, and her destiny became linked to her voice. 

She fondly remembers an incident that occurred when her first song was 

aired. The owner of a hotel in Parachinar who was listening to the radio at the time 

was so overwhelmed by her voice that he started firing excitedly in the air. 

As a result, he ended up in 

the lock-up where he confessed 

that the new voice on the radio 

was so good that he could not 

contain his excitement and started 

firing with joy. On another 

occasion, after hearing her voice 

for the first time, the male inmates 

of the Peshawar jail started 

banging their metal crockery 

against the tables in applause, 

creating a commotion on the 

premises. "Earlier, I felt more 

comfortable singing without 

musical instruments and 

microphones etc, but gradually I 

got used to being directed. Now I 

do not find any difficulty in singing 

to accompaniment or rendering 

songs to assorted kinds of music. 

Formerly no one would dictate to me and I was free to improvise. Now my voice has 

been tamed to meet the requirements of a professional singer," says Zarsaanga. 

Her voice may have changed, but Zarsaanga remains the same simple 

woman that she always was.  
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And this, despite the increasing 

competition in the music industry where Afghan 

female singers have recently also entered the 

fray and the stock the electronic media 

increasingly places on appearance. "I haven't 

changed my appearance because people like 

me for my voice, not how I look. I dress this 

way because I am a Pakhtun. I cannot move to 

and fro, swing my arms and sway my body. If 

people want my music, they should accept me 

the way I am. When I sing, people cry because 

it touches their heart. I don't think modern 

music has the power to stir up emotions. Most 

of the famous pop songs today are based on Pashtu folk music because it is 

appealing. I sing about Pakhtuns and their lives. They can connect with me through 

music," says Zarsaanga. 

Zarsaanga is as much a purist vis a vis her music, as she is about her 

appearance. A true ambassador of her culture, she believes her style and her songs 

reflect Pakhtunwali; (the way of Pakhtuns). 

She has rendered different genres of 

Pashtu folk music in France, the UK, USA, 

Lebanon, Dubai, Iraq, Germany and many 

other countries. She says, "The foreign 

audiences often say, we do not understand 

your language, but there is magic in your 

voice.  

With a laugh, she recalls, "In Germany, 

before being called on to the stage, I was 

introduced as a performer who stands still, as 

if not breathing while performing." The 

compere said, "Even if a fly sits on her nose 

she will not move. This is because she 

treasures modesty." Zarsaanga says that after all these years she stands still while 

performing because of "haya" (modesty) and Pakhtunwali. Modesty apart, the 

compere was also struck by the power of her voice, which he said was difficult to 

equate with her shy demeanour. 
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Zarsaanga is saddened, she says, by the strong resistance towards music by 

some Islamic sects of society. "We only give joy to everyone. I wonder why music is 

considered unIslamic. In England, we artists were invited to a lunch hosted by a 

maulvi. He later asked us, rather timidly, for the latest cassettes of Farzana, also a 

Pashtu singer. Anyone can like music. It all depends on your heart," she maintains. 

Zarsaanga takes heart 

from the response from other 

quarters. "Whenever I go to a 

foreign country to perform, the 

Pakistanis there seem to 

know me. The Pakhtuns who 

have migrated to foreign lands 

in order to earn money feel 

emotional when they listen to 

my songs. They remind them 

of home," she says. 

And though she remains grateful to God for the fame she has received, she 

maintains that "fame alone does not bring material comfort." She says she has 

received a great deal of respect but still lacks the basic requirements of life. 

Zarsaanga's life is certainly not an easy one. 

She has a large family to support who look to her 

gift of music for food and shelter. None of her six 

grown children are employed. Her husband, a 

musician, is usually unemployed. Says Zarsaanga, 

"I have no piece of land to call my own. When we 

got to places like France or Germany, the people 

there have no idea about the kind of conditions I 

live in. Onstage I perform with great enthusiasm, 

spreading joy everywhere I go, as if I had not a care 

in the world. But back home I know that if I fall ill I 

will not be able to afford even basic medicines." 

One is warmly welcomed with words like "Har kala rasha" (welcome) or 

"Qurban! Qurban!" (A prayer for a long life) by Zarsaanga when one visits her. That 

is all she can offer visitors, apart from a cup of sugary tea. She neither owns a tape 

recorder nor a television to hear or watch herself perform. The only adornment in the 

dingy room she sleeps in is posters of film stars and of the international music 

festivals she has attended plastered on the walls. 
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In a small suitcase, covered with an embroidered cloth, lie some of the laurels she 

has earned. Zarsaanga pulls out the certificates and awards, yellowed and battered, 

to show her visitors. They include a few official eid cards by former heads of state, a 

presidential award and a PTV award. Despite her popularity, it is ironic that these are 

perhaps the only things Zarsaanga will leave as her legacy. 

To become a professional female musician is to break certain cultural norms. 

Zarsaanga takes pride in the fact that she sings "within the limits of modesty" 

expected of a Pakhtun woman. Certainly, she has succeeded in maintaining her 

family through music even while observing purdah. Nonetheless, she does not want 

her daughters to follow her path. 
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Fatima Ahmed Yousafzai is a freelance journalist holding masters degree in 
International Relations from University of Aukland. 
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THE INCREDIBLE PASHTUN  

SQUASH PLAYER, JAHANGIR KHAN  
�������������������������������������������

Azra Nafees 

�

Family History 

The Legendry Hashim Khan 

�

Hashim Khan was born in the remote village of Nawakili, 

Pukhtunkhwa, some 31 years before independence. His father, 

Abdullah Khan, was a head waiter in the Peshawar Officers Club 

and that's how the young Hashim got a chance to like and then 

develop an obsession with the game. In evenings, when officers 

had left, young Hashim would enter the court bare footed and play alone with used 

racquets and torn squash balls. Hashim lost his father at age 11, but his passion for 

squash never ended.  

By the time he was 26; he was master of the game and was given a job in the Royal 

Air Force Mess at Peshawar. In 1944 he won the All India Championship. This was a 

cue for many more glories in the days to come. Soon after partition, Hashim won All 

Pakistan Squash title in 1949. This was the time, when it was thought that Pakistan 

should enter the world squash scene and no doubt Hashim was selected to 

participate in the British Open in 1951 when he was already 36, an age, when most 

players had already gone past their glorious years. But for Hashim it was just the 

start. In years to come, Hashim won British Open seven times, six of them 

consecutively. His last title was won in 1958 when he was 41. In addition to British 

Open, Hashim also won the American title three times, 1956, 1957 and 1963 when 

he was 48, an incredible feat at that age.  

All in the family 

 Seeing the progress and laurels earned by Hashim, his younger brother 

Azam, his cousin Roshan and nephew Mohibullah (the elder) also joined in. Thus it 
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became a family game and they ruled the world unchallenged. Out of 26 finalists in 

the 13 British Opens between 1950 and 1962, the KHANS occupied 22 places. 

The Next Generation 

 After the older generation had played the last of their masterly strokes and 

Hashim, Azam and Roshan were too old for the American circuit, nephew Mohibullah 

took over, only to lose to Sharif, Hashim's eldest son, in 1967. Sharif the Sheriff (as 

he became known) won the North American title 12 times. 

The Roaring Jahangir Khan 

�

Jahangir Khan, son of Roshan Khan and the British Open 

title laureate started off his squash career at 15; when he 

won the world amateur title. But his brother Torsam Khan, 

who was in the top 15 in the world rankings and was 

president of the International Squash Players Associations 

(ISPA), died of heart attack that same year while playing in 

the Australian Open.That loss had a profound effect on little Jahangir, who decided 

not to pursue squash anymore. It was his cousin Rehmat Khan, who himself was 

number 12th in the world ranking, who persuaded Jahangir to carry on, because 

Torsam had seen in Jahangir a future British Open champion. Two years later, 

however, Jahangir honoured Torsam's memory by defeating the Australian squash 

legend Geoff Hunt at 17, almost less than half the age of his uncle Hashim Khan 

who got the title at 36, to become the youngest-ever winner of the World Open. His 

strategy, then and later, was eerily reminiscent of a matador's—to wear down his 

opponent's physical and mental reserves, bit by bit, before delivering the sudden 

coup de grace—usually a lethal drop. 

Jahangir then rose to many glories - a tribute to his untiring 

stamina and footwork. He never lost any game and the score line 

9-7, 9-1, 9-0, became a Jahangir trademark. . His rise was 

meteoric. He was a prodigy, a star, a genius, a phenomenon and 

a legend with no intervening lapses. Jahangir not only dominated 

squash rather he redefined it. He was hailed as the squash 

superstar. He was the fittest man on earth, the finest sportsman ever and a symbol 

of athletic perfection. He played with devastating authority throughout his entire 

career. His feats are astounding and that is why he was called the Player of the 
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Millennium�and having his image cast on postage stamps, whence it stared into the 

eyes of billions in every corner of the globe. 

 The unbeaten Jahangir continued to roar on the court but the lion had to be 

tamed one day. That day came in 1986 when Jahangir finally lost. It was the New 

Zealand player Ross Norman who finally ended Khan's unbroken run, defeating the 

stunned Pashtun in the 1986 World Open final. But Jahangir did not accept the fait 

accompli and beat Ross in next tournament in straight games. 

 The Khan's aura has not been diminished: as the new century dawned, he 

would be named Sportsman of the Millennium, and today he reigns supreme over 

the sport as the first Pashtun President of the World Squash Federation. In 

retrospect, Khan's total dominance of the game seems to have been determined at 

birth when his parents named him Jahangir, which translates as "conqueror." No 

athlete in any sport has done more to deserve that billing.  

 In the meantime, another Khan, Jansher Khan, had started shaping himself to 

beat no one else but his cousin Jahangir. Though Jahangir defeated Jansher 9-6, 9-

0, 9-5 in the 1987 British Open, Jansher had made his presence felt in the court 

.Jahangir won the British Open title ten consecutive times - a record that may remain 

unbeaten forever. 

The Fight between Two JKs 

�

Keeping up with the family traditions, Jansher Khan 

entered the court to rule. He and Jahangir - one was to 

stay at top. The two JK's came face to face in Pakistan 

Open in December 1986. Although Jahangir won, but 

Jansher managed to take a game - the beginning had 

set in. Finally the day came when Jansher had his 

dream come true when he beat Jahangir 3-0 in the Hong Kong Open in September 

1987 in the semi-final. That historic win was the start of eight match domination over 

the formerly unbeatable Jahangir. In Birmingham, in September, Jansher beat 

Jahangir in the semi-final of the World Open and went on to become world 

champion. Jahangir again didn't give in easily and reversed Jansher's winning streak 

in March 1988 and went on to beat Jansher 11 times in their next 15 meetings. Their 

match in the 1988 World Open in Amsterdam was historic and unforgettable. The 
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first rally of the first game lasted 6 minutes and 15 seconds and ended in a let - 

Jahangir won that match 3/0. The pair met for the last time in the 1993 World Open 

and Jansher won 3/1. Jahangir retired from international squash circuit that year, 

which marked the end of a most memorable display of the game of squash. He had 

won the British Open ten years in succession from 1982 -1992, a record that remains 

unbeaten till date and will almost certainly stand for a very long time. He is 

undoubtedly the most celebrated player of Squash world ever witnessed and earned 

for himself the title of the "King of Squash". 

After Retirement 

Now Jahangir works for the Pakistan National Airline PIA and is the first Pakistani 

Pashtun to be appointed as the Vice President of World Squash Federation. He lives 

in an extended family, with his brother Hassan, his wife and two children, Mariam 

and Omar, in one big household of 9 people in a Pashtun style. 

Books 

 

Winning Squash. 
Jahangir Khan 
with Rahmat Khan 
and Richard Eaton 

This book, written by Jahangir and 
Rahmat, takes you inside the heads of 
these brilliant Khan squash legends. It is a 
mixture of autobiography, motivational, 
and explanation of the drive of Jahangir 

 

Jahangir Khan and 
the Khan Dynasty. 
Keith Miles and 
Rahmat Khan. 
1988 

This book gets way past the usual 
superficial and second-hand coverage of 
the Khan family. It is an insightful, 
personal, and sometimes surprising story 
about not only Jahangir but his greater 
family's accomplishments. It is highly 
recommended [Ron Beck] 
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ABOUT US  

Welcome to SAHAR - The Voice of Pashtuns-a monthly publication that 

commits to engage with the ever-evolving and increasingly significant paradigm in 

ashtun thought and psyche transformation. 

The need of SAHAR was felt due to the ever increasing misconceptions about 

Pashtuns in the region and the criticality of the same in the development of various 

stereotypes about Pashtun nation in general. SAHAR is an initiative to engage the 

Pashtun intelligentsia and youth, both at home and in the Diaspora with the aim to 

discuss Pashtun issues and contribute to a more informed debate on the Pashtun 

question on both sides of the Durand Line. The Magazine also intends to provide a 

forum to our youth to remain in touch with their culture, art and literature and at the 

same time, to illustrate a softer image of the Pashtuns to the outer world.  

On another level, and more importantly, it is of particular relevance to mention 

that SAHAR aims to provide input to the policy and decision makers in the 

public/private sector both at home and abroad by providing a more authentic and 

indigenous debate and analysis on the various aspects of the crises currently being 

faced in the region.  

Finally, SAHAR will act as a platform to bring out the immense talent in our 

youth and make them stakeholders in the debate with the long term aim of preparing 

them for leadership role in the future. 

It is our hope that the contributions in SAHAR will help burnish and restore the 

credibility and essence of true Pashtun society while also proving useful to provide 

input to policy making in the region.  

 

SAHAR works in association with Aryana Institute for Regional Research and 

Advocacy (AIRRA) in Pakistan and Pashtun Peace Forum ( PPF) Canada and PPF 

(UK). 
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GUIDELINES FOR ARTICLE SUBMISSION  

SAHAR-The Voice of Pashtuns welcomes article submissions by all, 

particularly Pashtuns, regardless of their age, location, creed, caste, as intend to 

become  the real ‘Voices of Pashtuns’. If you have an article you think would be 

suitable for publication in SAHAR, please send an e-mail with the subject heading 

“Submission” to the editor at editorsahar@gmail.com 

Articles that adhere to the guidelines given below shall be considered for publication. 

Please remember that SAHAR does not pay for submissions as we work as a 

volunteer team. 

Content  

 You can write on any subject that relates to Pashtun issues (ie Pashtun 

history, politics, geo-politics, economy, society, current affairs and contemporary 

issues, culture, war/peace, leadership, interviews of Pashtun celebrities, travelogues, 

cuisine, art and heritage or anything that revolves around Pashtuns). If you want to 

know first whether we would be interested in featuring your article before you write it, 

e-mail your proposal to us at the given mailing address and we will be glad to 

discuss it. 

SAHAR seeks fact-based analysis and opinions but well-thought out views or 

arguments that are well supported will have a much better chance of being featured. 

If you source information used in your article, you must mention the source at the 

end of the article or provide footnotes. Please facts check your work. Particularly if 

your article is about something controversial, it’s best to provide sources to support 

your assertions. 

Format  

Please attach articles as a Word document with your email. Please single-

space and do not indent. Type your articles in Aerial Style, Size12 font. Also send 

photos if any with relevant captions.  Submitted articles should be final drafts. Please 

take care to proofread your own work before submitting it. If you think that your 

English is not up to the mark, the editor will be happy to work with you provided 

sufficient time is available. 
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If the editor decides your article requires any kind of significant revision before 

publication, you will be notified and given the opportunity to approve of any such 

changes. Such revisions may include correction of factual statements, revisions for 

grammar and readability, and changing the title to something likelier to draw more 

readers’ attention or improve search engine optimization. Any proposed revisions are 

intended only to improve the quality of each article.  

Please include a short bio with your submission to let readers know a little 

about you, just something brief to let people know who you are. You may also submit 

a photograph of yourself that will appear with your bio.   

Please let the editor know whether a piece is an exclusive submission or not, 

and whether it has been published elsewhere previously (this will not affect the 

consideration your article is given, but the courtesy is appreciated). 

Deadline for receipt of articles 

Articles should reach the editor by the 10th of each month. Your articles, after 

due editing might find place in any of the upcoming issues depending upon the 

quality and suitability of the articles. However, selection of articles for publication is 

the sole discretion of the Editorial Board.  

Disclaimer  

The views and opinions expressed in articles published at ‘SAHAR- The Voice 

of Pashtuns are the respective author’s own. Every effort is taken to ensure that 

information published at SAHAR is factually accurate. However, SAHAR does not 

accept any responsibility for submitted articles that are published on the website. 

Under no circumstances shall SAHAR be held liable for the work of others for which 

permission has been granted for publication at SAHAR. 
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All Rights Reserved  

Except where otherwise indicated, entire contents are copyright@editorsahar 

Feel free to distribute this magazine (in whole and for free) to anyone you want. 

However you may not sell this magazine or its contents, nor extract and use more 

than a paragraph of content in some other publication without the permission of the 

Editor in Chief.  

Published monthly in PDF. Visit us at  http://khyberwatch.com/Sahar   

 

  


